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Editorial 


The God of Agendas 


Agenda is the new god of religion in the world we live in. It’s a god 
whose existance requires the Creation of truths where none exist. It’s 
a god whose worship requires the Sustenance of rewriting history. 
It’s a god who seeks to Destruct all those who do not submit. 


Every idea, action and event that counts as religious must fit 
into the Agenda. 


The foundation stone laying event at Ayodhya on August 5" 
was no exception. The prime minister of a 1.2 billion secular nation 
prostrated to his Agenda god in clear and succinct language when he 
said in his public address: 


“From Somnath to Kashi Vishwanath, from BodhGaya to 
Sarnath, from Amritsar to Patna Sahib, from Lakshadweep to Leh, the 
entire of India is Ram Maya.” In real terms what this head of state 
made clear was that the Agenda god of his religion comes complete 
with its trinity too: Conquest, Subjugation and Assimilation. 


He continued: “There is Kamban Ramayana in Tamil; and 
Kumudendu Ramayana in Tamil, Oriya, and Kannada. If we goto 
Kashmir, there is Ramavatarcharit, Ramcharitam in Malayalam, 
Krittivasi Ramayana in Bengali, Guru Gobind Singh himself wrote 
Gobind Ramayana.” 


One could be excused for wondering if these were the words 
of a head of state or a high priest. So great is the love and devotion 
towards the agenda that conjuring up historical facts pertaining to 
others and for others appears to have become the pooja of the 
poojari in chief. 
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Our Own Poojaris. 


The Dalai Lama turned down the invite to be present. He is a man of wisdom. He surely had not forgotten what 
he had said at the height of the dispute: that the clashes over Ayodhya “caused me deep personal anguish.” He 
said that he considered the row as “an aberration” and he believed that “the issue could be resolved through 
mutual trust, mutual faith and mutual respect. If he attended, he would not only be standing over the rubble of 
a destroyed Masjid, but on the ashes of his own convictions. 


The Christian, Muslim and Jaini leaders were nowhere to be found. If nothing else, the COVID-19 pandemic 
could have acted as a polite excuse to stay away from an event that celebrated the destruction of one place of 
worship to build another. The 22-kilogram silver foundation brick notwithstanding. 


But the logic-defying, position grabbing, and sacked polygamist former jathedar of Takhat Patna, Iqbal 
Singh found it fit to make his presence felt —- and heard. He had acted as a high priest of his own Agenda god for 
a good 35 years. He has pursued his agenda of proving that Sikhs are Hindus, that Sikh Gurus worshipped Hindu 
gods and goddesses, that Sikhism was a mere offshoot of Hinduism, the sahibzadey were reincarnations of Hindu 
gods, and the Sri Guru Granth Sahib was no more than an exegesis of ancient Hindu scriptures. 


For 35 years as jathedar of Patna, he had taken pains to ensure the Takhat was indistinguishable from a 
mandir. He installed the Bachittar Natak in the sanctum sanctorum of the Takhat. He ensured a goat was 
slaughtered publicly, cooked and consumed daily by the poojaris under his control. And its blood applied as a tilak 
to the cache of weapons kept at the Takhat. He conducted arti pooja on a daily basis. And he issued nonsense 
filled statements on a regular basis. 


What we had in Iqbal Singh was a rogue agenda dressed in the finery of a conviction; supported by the 
venality of the ruling class; and allowed to persist by the corrupt and decadent Sikh leadership at the SGPC and 
Akal Takhat. His agenda was paid for by the millions of gullible and credulous Sikhs all over the world who visited 
the personal shrine that this man had made the Takhat to be. These millions handed him the legitimacy for his 
agenda on a silver platter in the form of huge regular attendances and ever larger collections. 


So why would Iqbal Singh want to give Ayodhya a miss. It was his best opportunity to further his agenda. 
And that he did without missing a heartbeat. 


While the mandirs of Ayodhya were undertaking the akhand paths of the Ramayan; Ayodhya’s Gurdwara 
Brahamkund Sahib — at the behest of Iqbal Singh - decided to undertake the ritual of an akhand path of the Guru 
Granth Sahib to express gratitude for the construction of the temple. Iqbal Singh showed up to perform the ardas 
during the bhog of akhand path before proceeding to the mandir site. 


At Ayodhya he declared that Sikh Gurus were descendants of Luv and Kush — the sons of Ram and Sita. In 
one sweeping concocted lie, he had ingratiated himself to his masters. In one move, he had plugged his 2 Koor 
agenda into the larger umbrella one. Much like emptying his trash can into the bigger dumpster. 


The stench of Iqbal Singh’s own trash blinded him to the shenanigans of inviting a Sikh leader to be present 
at the Ayodhya event. The event was a blatant attempt to sour Sikh — Muslim relations, a chance to show that 
Sikhs were part of the Hindu fold, and a sham attempt to show that the mandir construction had widespread 
acceptance amongst other faiths in India. But all of these were of no concern to Iqbal. It was of no concern to him 
that Sikhs themselves had suffered the humiliation of the destruction of their places of worship - the Darbar Sahib 
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and Akal Takhat in 1984; and that Sikhs could never support the act of constructing places of worship by destroying 
those of other faiths. 


It was of no concern to him that the court decision on Ayodhya had made a mockery of Sikhs, their Gurus 
and their religions. Pages 63,64 and 65 of the Addenda to the judgement recorded as “facts” deduced from 
testimony of “experts” that (i) Guru Nanak sought “darshan” of Ram Chander’s birth place at Ayodhya. (2) Guru 
Nanak got an “appearance of God” which prepared him to go see Ram Chander’s birth place and 3) Guru Teg 
Bahadur and Guru Gobind Singh ji also sought “darshan” of Ram Chander at his “birth place” at Ayodhya. 


One Hindu commentator put it succinctly: “it was almost as if Gurus Nanak, Teg Bahadur and Gobind Singh 
had come back from the beyond to give testimony on behalf of Ram Chander to the 5 judges hearing the Ayodhya 
case.” 


Some Sikhs may have taken solace in the fact that at least the Akal Takhat and SGPC leaders of the Sikhs 
chose not to attend. But the solace is as hollow as the three claims made in the judgement. True, the acting 
jathedar of Akal Takht, Giani Harpreet Singh chose not to attend. But he has shown moral timidity in not stating 
publicly his reason for staying away. A truth that goes un-uttered in a timely basis is a worthless truth — akin to 
the barking of a guard dog after the thieves have left with the loot. 


The Hindustan Times, on 4" August carried this report about Harpreet Singh. When asked if he would be 
attending the event on August 5, the jathedar said, “Il have not read the invitation.” When told that the contents 
of the invitation had been published in the newspapers, he said, “I have not read the newspapers.” At the time of 
this writing, the jathedar has yet to say anything regarding Iqbal Singh’s attendance and actions. 


Sikhs need to understand that truths are never invented to serve agendas, but that truths liberate us from 
them. Sikhs will never be able to move forward while stuck in backward agendas of the Iqbal Singh type. So what 
is the truth? 


The Truth is Common sense. 


That Sikhs, Jains and Buddhists are Hindu just because they are descendants of the Indus is indeed the hogwash 
argument that is presented by the by BJP, Shiv Sena and RSS. 


The same defective argument is applied by some skewed Jews who claim Christians and Muslims are 
breakaway or deviant Jews because they descended from the same civilization. Civilization and spirituality are not 
to be confused. Every prophet was born into an existing religion. Christ into a Jewish family. Buddha and Guru 
Nanak into Hindu families, Mohamed into an animist one. But they exited their inherited belief systems and 
started new and independent paths. 


Just like every child is born of a mother. But the child is distinct and possesses a separate identity from 
the mother from the moment of birth. Only a puerile person would argue that we need to go to the mother to 
take her vital signs whenever the child needs treatment. 


Sikhs are not Hindus. And our Gurus did not descend from mythological figures. Those who continue to 
propogate such humbug are the poojaris of the god of their Agendas. 


Karminder Singh Dhillon, PhD. 
Joint Editor. 
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Gurbani Shabd Vichar 


ard YS Fads JC Aa ay II 


Kahey Poot Jhagrut Haon Sang Baap. 
Karminder Singh Dhillon, Phd. 


dhillon99@gmail.com 





This deeply spiritual and divine shabd is composed by Guru Ramdas ji and 
is contained on page 1200 of the SGGS. 


The literal translation of the first verse is: O Son, Why Do You Argue with Your Father. It is a Sin to Argue 
with The One Who Fathered You and Raised You. (Sant Singh MD Khalsa) 


The common interpretation of the shabd is that it was composed by the fourth Guru both as a reprimand 
as well as advise to his elder son Prithi Chand. Professor Sahib Singh, in his Darpan writes the following towards 
the end of his translation of this shabd. 


Tg wane Atos 4 dione frees wa fyetde 3 fus-gg Hctfedus ost | se Coat g fea Suen 


AlST | Translation: Prithi Chand opposed his Father-Guru upon the conferment of Guruship to Guru Arjun. This 
(shabd) was the advice given to him at that point. 


The origin of this story is a book titled Sursat Uthanka. The meaning of the word Susat Uthanka is 
“introductory information.” According to Bhai Kahn Singh Nabha’s Mahan Kosh (Encyclopedia) Uthanka is a book 
whose author is unknown and it contains the “reasons and circumstances” behind the composition of selected 
shabads. 


There is no denying that Prithi Chand opposed Guru Ramdas ji’s decision pertaining to the transition of 
Guruship to Guru Arjun because he wanted the position for himself. He had been entrusted with major 
responsibilities by Guru Ramdas ji pertaining to the finances, logistics and administration of the Ashram of the 
fourth Guru at Amritsar. He had thus expected that the Guruship would be handed down to him. He turned on his 
father after the announcement that his youngest brother Arjun was appointed Guru instead. 


The issue that needs examination is whether this deeply rich and spiritually meaningful shabd has anything 
to do with the behaviour of Prithi Chand; and whether it is addressed to him. 


EXAMINING THE Curaar Uthanka OF THIS SHABD. 


The following SIX points will help us decide if the interpretation of the shabd as being one that is related to Prithi 
Chand holds any water. 


FIRST, the quarrel that Prithi Chand created was after Guru Ramdas ji had made the official announcement 
that Arjun would become the successor Guru. Once such an announcement is made, the Guruship and Gurbani 
pothis — including the one in which the preceding Guru wrote his own bani - are passed on to the succeeding Guru. 


The preceding Guru — Guru Ramdas ji in this case — would NOT be composing any more bani for inclusion 
into the pothis AFTER the transition. 
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SECOND, Gurbani, when composed by a Guru, can ONLY be composed and accepted as Gurbani, in the 
duration that the personality has been installed Guru. 


For example, Gurus Angad, Amardas and Ramdas became Guru at age 35, 73 and 40 years respectively. 
What, if anything, each of them wrote before becoming Guru is not considered Gurbani. It follows therefore that 
once Guruship has been transitioned to the succeeding Guru, the preceding one does not compose any Gurbani 
anymore. 


It is crucial to note that at the time Prithi Chand kicked up his quarrel with his father — Guru Arjun was the 
reigning Guru. Ramdas pathsah was not the Guru as he had already made the official announcement. 


So while it is natural to assume that Guru Ramdas would have explained his decision to both his sons — 
Prithi Chand and Mahadev both of whom wanted to be Guru - as to why they were not chosen and requested 
them to comply; it is against the tenets of Guru behaviour to compose such explanation and advise as GURBANI 
and then have it INCLUDED in the pothi that has already been handed over to Guru Arjun. 


From transition point onwards, only Guru Arjun has the spiritual authority to compose Gurbani. 


THIRD, all our Gurus —including the ones who wrote bani in the SGGS - faced a litany of setbacks at the 
personal and family level including torture and death. But NONE of them have narrated any of these incidents in 
Gurbani. 


This is because Gurbani is Creator-connecting and spiritual at its core. It is not a personal account of the 
writer’s temporal challenges. 


This is also because the Gurus were well above and beyond these kind of setbacks to be affected by them. 
It is therefore inconceivable that Guru Ramdas was so affected by the behaviour of Prithi Chand that he composed 
the account in the form of Gurbani to be read in perpetuity by us Sikhs. 


The Guru would never want his Gurbani-reading Sikhs to be burdened by a temporal narrative of bad 
behaviour of his son towards him. 


FOURTH, the Rahao verse contains within it the assertion: fHa a Ae Ustd SH VB Jin Kay Janney Bdirey 
Tum Ho; meaning the “One Who Created and Sustained you.” If this is indeed being said to Prithi Chand, then 
Guru Ramdas is in effect saying that “he (the Guru) Created and sustained Prithi Chand.” Our Gurus would never 
claim such. They tell us that creation and sustenance is the job of the Creator. 


On page 476 of the SGGS we have this verse: afs fan ad fafs JQ ae Il Ug 3 Ad Hal gata Il 


Bal Tis Bapeiy Jin Hao Jaiya. Pancha Tey Mera Sang Chukiaya. Meaning: | am a Sacrifice to the Father Lord Who 
Created Me and Liberated Me from my Five Vices. 


FIFTH, IF we assume the shabd was indeed composed for Prithi Chand; it had zero effect on him. In fact, 
his subsequent behaviour was in the form of unbelievable treachery, betrayal and disloyalty towards the Guru 
household. He ended up contributing towards the torture and killing of his own brother Guru Arjun. 


In this regard then, isn’t the unknown author of Carseat Uthanka (and all the rest of us who accept this 
story) saying — in effect - that Guru Ramdas ji gave futile advice? That the Guru gave ineffectual counsel? Or that 
the Guru’s guidance was fruitless? Aren’t we denigrating the Guru and his bani indirectly then? 
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SIXTH, Gurbani in essence is spiritual. It is the narrative of a spiritual journey undertaken by the writers 
(Gurus and Bhagats). It is a first-hand, experiential and personal journey of the writers that is being shared with 
us Sikhs who are desirous of walking the same spiritua/ path and traversing the same divine journey. 


Gurbani is therefore NEVER composed as addressing a particular individual, occasion or location. Gurbani 
is never person-specific. It is also never occasion-specific. It is further never location-specific. Gurbani does draw 
from occasions, events and happenings — but the messages are always spiritual. 


The notion that shabd A was composed for person A or that shabd B was narrated for the purposes of 
occasion B etc. is the subject matter of our sakhis and Nirmla concocted literature such as Pusat Uthanka, Suraj 
Parkash, Sakhi Parman and others. 


Such a notion is prevalent and perpetuated by our clergy because of their own need to give non-existent 
and irrelevant “backgrounds” to the shabds. 


It is a clergy notion that we “need” shabds for a child’s birth, anniversaries, birthdays, engagements, 
marriages and funerals. Our clergy have thus compartmentalized Gurbani into imaginary boxes that are labelled 
“occasions.” Since Gurbani was not meant to be fitted into such boxes — the only way to make it fit would be to 
either distort its meanings or create sakhis to that effect. 


This is a great dis-service to the messages of Gurbani that are for the entirety of mankind, for all situations, 
all occasions, and all locations. This verse on page 747 of the SGGS captures the UNIVERSAL targets of Gurbani. 


dal PONE Ye CH Suey Wd edal a Ae I 
Khatree Brahmin Sud Ves Updes Chou Varna Ko Sanjha. 
The counsel of Gurbani is COMMON and SHARED (Sanjha) for the ENTIRETY of MANKIND (as 
represented by the all-encompassing four so called classes of mankind — Brahmin, Khatri, Sudar and Veys). 


So the claim that this shabd was composed for Sajjan Thugg, that one for Prithi Chand, this one for Kaoda 
Rakshash, that one for Babur and the other for Bhai Lalo etc goes against the tenets of Sarb Sanjhi Gurbani. 


It further raises the question — why am | asked to read, understand and follow its advice when it was 
meant for someone else in the first place? 


THE ROOT OF THE CONFUSION — BAAP &Y, POOT US AND JHUGRUT ¥did3. 


The root cause of linking this shabd with the derangement of Prithi Chand seems to be the use of these three 
words BAAP &Y, POOT Y3 and JHUGRUT 8did3 - all in one statement by Guru Ramdas ji. Such usage is a trap 
that is all too easy to fall into especially for those who would not want to go beyond literal meanings. 


Had the shabd been composed by Guru Nanak, the sakhi creators would have tied to Sri Chand instead. If 
it carried the titled of Mehla 2, it would be connected with his son Datu. Sri Chand and Datu did exactly what Prithi 
Chand did. As did the offspring of other Gurus. 


Why did the sakhi creators not connect it to Mahadev, instead? After all, as the son of Guru Ramdas, he 
too lay claims to the Guruship. He too refused to accept the decision of his father-Guru. He too defied Guru Arjun 
for the entirety of his life. This is one question only the sakhi creators can answer. 
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GURBANI MEANINGS OF BAAP &'Y, POOT U3 AND JHUGRUT ¥did3. 


The following verses from within the pages of the SGGS — composed by a variety of authors - make clear the 
meanings of the words Baap and Poot. 


Guru Nanak: 8TYy fen eats © fe II Baap Dissey Veyjat Na Hoe. SGGS 796. Meaning: Realizing the 
Creator Father My Spirituality is no Longer Without a Protector. (Veyjat is an orphan child). 


Guru Amardas: Sateht aTtSehl ys AYS Adis Il Babania Kahaneya Putt Saputt Kareyn. SGGS 951. 


Ys Putt is converted to HYS SaPutt by the addition of a prefix. The Sa prefix is added to add positivity. 
The Ka & suffix is added to add negativity AYS Kaputt. US Putt — literally child. HUS SaPutt — literally 
good/beautiful child. XU3 Kaputt — literally bad / ugly child. 


Meaning: The Messages and Narratives of my Guru Has Sculptured my Vice filled Mind (YS Putt) into a Vritue 
filled one (HUS SaPutt). 


Guru Ramdas: Je 3u ASTI 3h da ys ary 1 ll dag Il Hao Tudh Salahi Tu Mera Prabh Baap 
SGGS 1134. Meaning: | Praise You as My Omnipresent Lord Creator. 





Bhagat Namdev: H HG HO Std 6 ASS BY GOS! GI el ll TIS ll Mein Ajaan Jun Tarbey Na 
Jano Baap Beethla Bah Deh. SGGS 873. Meaning: Show me the Way of Lord Creator Being; for | Know Not How to 
Traverse my Spiritual Journey. 


Similarly, the following verses from within the pages of the SGGS — composed by a variety of authors - 
make clear the meanings of the word 3dld3 Jhagrut. 


Guru Nanak: Ad Hd CUS 3d 3d Are | fas YS Fads Ad AT Il 4 Il 224. Jeh Jeh Dekho Theh Theh 
Sacha. Bin Bujhey Jhagrut Jug Kacha. Meaning: | have come to Realize the Omnipresent Creator Within. Sans 
this Realization, my Spiritual World was one of Defiance / Denial of the Creator. 


Je Je afg Hae" fom ure || Ys Td Fe A Fatg Pare Il 6 ll Hao Hao Kar Marna Kya Pavey. Pura 
Gur Bhetey So Jhagur Chukavey. Meaning: My Spirituality was Dead on Account of my Ego. The Complete 
Enlightenment of the Shaba’s messages Has Eliminated my Denial / Defiance of Him. 


Guru Ramdas: dd Yd fHfs Fatg Pater | Us es fs SHS wife Il Gur Purey Mil Jhagar 


Chukayea. Panch Doot Sabh Vasgat Aiya. Meaning: The Enlightenment of My Guru Dispelled My Defiance of the 
Creator; My Vices Have Fallen in Line. 


an qu 83 Hg fos Falds Sarat ll 984 Kam Krodh Lobh Moh Nit Jhagrtey Jhagrayea. Meaning: 


My Denial of the Creator is on Account of the Constant Defiance of My Vices. 


Bhagat Namdev: OH A HaMH! StI B Fata ll TH GHfeS ul J ead Il 3: ll Namey Chey Suami 


Lahe Le Jhagra. Ram Rasayan Pio Rey Dagra. 486. Dagra — stone hearted, stubborn. Meaning: My Stubborn Mind 
Has Realized the Omnipresent Lord Master; its Defiance / Denial has been removed. 
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Bhagat Kabir: dd3 aeld Ud f Fad! Fads AGH AS! | Keht Kabir Pach Ko Jhagra Jhagrut Janum 
Gvaeya. SGGS 482. Meaning: Kabir, the Denial of the Creator is on Account of my Vices; My Spirituality is Being 
Squandered in such Defiance. 





It is clear that Father and Offspring (Baap and Poot) are metaphorically being applied to mean “Sikh and 
The Creator.” In the realm of SPIRITUAL PRACTICE, the Sikh is one whose Mind is sculpted in Gurbani. Poot 


therefore is used to mean the MIND as the abode of Realization of the Creator (Baap). That then is the S'S Md 
spiritual meanings of Baap and Poot. 


Equally clear is the fact that JHAGRUT which literally means to quarrel, has a specific spiritual meaning. It 
refers to the MIND that is in DEFIANCE of the Creator; and in DENIAL of REALIZATION of the Divine Virtues of the 
Creator on account of our vices. This then is the 3'€ %1d4 spiritual meaning of JHAGRUT. 


INTERPRETING THE SHABD. 


AlddI HIS! 4 Sarang Mehla 4 


ard Ys dds JS Hfal ay Il fre A AS Usted SH JV fSa FAG Faas UY I 1 I TIE Il Kahey Poot 
Jhagrut Haon Sang Baap. Jin Kay Jnney Bddirey Tum Hao Tin Sio Jhagrut Pap. Rahao 


Kahey— Why. Poot— Mind. Jhagrut Haon — In Denial, in Defiance. Sang—With. Baap - Creator. Jin Kay — Whose. 
Jnney — Created. Bddirey — Sustained. Pap — Impiety, Vice. 


Why Be in Defiance of the Creator O Mind. Denial of The One Who Created and Sustained Your Existence Is an 


Impiety (Vice). 


fan U6 ASH dy Ads JE A ug fants o wry Il 
Jis Dhan Ka Tum Garub Kart Haon So Dhan Kisey Na Aap. 
Dhan — Wealth, Resources, Abilities. Garub — Pride, Ego. Kisey— No one, none. Aap — Self, claim. 
This Defiance is on Account of the Pride of Your Abilities; None of Which Are Yours to Claim in Spirituality 


BLUE: CONTEXT FROM PREVIOUS VERSE 


fas ufo efs ate fatten gH 38 Sra UsSTY M1 Il 
Khin Meh Chod Jaye Bikhiya Rus Tao Lagey Pachtap. 


Khin Meh — In short period of time; instantly. Chod — Discard. Bikhiya — Toxic, Poisonous, Noxious, Lethal. Rus — 
Essence of Spirituality. Lagey — Inflict. Pachtap — Remorse, Regret. 
This Pride of Your Abilities Inflicts Instant Toxicity Within the Essence of My Spirituality; This ls Regrettable. 


BLUE: CONTEXT FROM PREVIOUS VERSE. 
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Aud ys ds Pt ala fSa BA AY Il 
Jo Tumrey Prabh Hotey Suami Har Tin Kay Japho Jaap. 


Tumrey — Yours. Prabh — Creator. Suami— Master Lord. Har— Omnipresent. Japho- To Be Realized. Jap- Realize 
O Mind, Realize That the Omnipresent Creator Who Is My Master Is to Be Realized Within. 


BLUE: CONTEXT FROM RAHAO VERSE. 


Quen ads aad Hs 3H aC AG Had 38 Ate ASTy II 2 Il 
Updes Kart Nanak Jun Tum Ko Jao Sunho Tao Jaye Santap. 


Updes — Advice, counsel. Kart — Undertake, perform. Jun — Humble. Humility. Sunho — Lit. listen; abide. Jaye — 
Remove, Eliminate. Santap — Agony, anguish, woe. 


Nanak, Counsel Yourself in Humility O Mind; Abiding by It Will Eliminate the Anguish of Defiance of the 
Creator On Account of Your Pride. 


BLUE: CONTEXT FROM RAHAO AND SECOND VERSE. 


CONCLUSIONS 
The following FIVE conclusions can be drawn from the shabd as translated above. 


ONE, the shabd is deeply spiritual and divine. 


TWO, the First Verse (Rahao) states the PROBLEM: The Mind is in a State of Denial and Defiance of the Creator. 
(Sdid3 JS Hfal Gy hugrut Hao Sang Baap). 


THREE, the Second Verse states the ROOT of the PROBLEM: This Defiance is on Account of the Pride Within the 
Mind. (fH U6 at SH Tidy Ads Je ....Jis Dhan Ka Tum Garub Kart Haon). 


FOUR, the Third Verse states the CONSEQUENCE of the PROBLEM: It Inflicts Instant Toxicity Within the Essence of 
my Spirituality. (fe Hfd ef Ate fate GH... Khin Meh Chod Jaye Bikhiya Rus). 


FIVE, the final two Verses jointly present the OUTCOME and CURE of the PROBLEM: Go into a state of Humility 
(Such dds Sd Hd SHAG...Updes Kart Nanak Jun Tum Ko), Eliminate the Anguish of Defiance of the Creator 
(38 ATE H3TY Il Tao Jaye Santap) and Realize the Creator Within (dg {35 @ AUT AY ....Har Tin Kay Japho 
Jaap). 


These divinely spiritual messages would be completely lost if we went along with the author of Pusat Uthanka 
and accepted that the shabd was about Guru Ramdas ji pleading with Prithi Chand to stop quarrelling with him. 
End. 
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Realizing Hukm 


Moninder Singh 
terahukum@gmail.com 


Learned Interpreters of Gurbani are unanimous on the theory that whole of Guru 
Granth Sahib ji is written as an answer to one question and that question is: 


fare Afoatat Jeph fare ga se us II (1) 


Kiv Sachiara Hoyea Kiv Koorae Tuttae Paal. 
(How can | become a Sachiar — a God realized Being Within; how can | remove the obstacle of my non-realized state 
Within?) 
This is a quest of every seeker who seeks to be in a continuous state of spiritual bliss and this the eternal 
question that Nanak answers in a unique and beautiful way. 





Guru Nanak answer the question in next verse itself and says: 


Toth datel PSST SISA fsfepat SUS 11 (1) 
Hukm Rajai Chalna Nanak Likhyea Naal. 
(Living in confines of Hukm established by the Creator is the way to become Sachiar- a God realized being. Words like Bhae, 
Nao, Naye, Bhaana in Gurbani are mainly used for Hukm itself.) 


Sikh Gurus were well aware that this one verse will not be sufficient for a Sikh like me to understand the 
magnanimity of this concept called ‘Living in Hukm’. That is why they have explained, elaborated and mentioned 
various aspects of Hukm at many places in Guru Granth Sahib Ji. But neither enough Sikh Parcharaks explained 
this core concept of Sikhi to masses, in simple language nor they discussed it enough in comparison to the concepts 
of ‘Naam’ & ‘Simran’. Isn’t it strange that the Concept that Nanak presented as so critical to his Spirituality, has 
been discussed so little! Several books should have been written by now on this topic. In the recent past, | have 
come across the Interpretation of Jup Bani done by Dr. Karminder Singh from Sikhi Vichar Forum, Malaysia. These 
videos are available on www.sikhivicharforum.org and on their YouTube Channel. Running into many hours, he 
has given long discourse on HUKM and its various facets while explaining Jup Bani. The fundamentals of Hukm, | 
learnt from this discourse are as follows: 


1. Hukm refers to those cosmic laws - that govern the whole universe. These laws are in force at every level 
of the existence be it physical, biological, chemical or psychological level. 


2. Whereas Human beings are concerned, it works as ‘Law of Consequence’. It means that God has given us 
the freedom to do whatever we want but the relative Consequence is determined by Hukm and that consequence 
can be physical, materialistic, psychological or spiritual. 


Ad GA A SS AGH Heat Vs Il (134) 
Jeha Beejae So Lunae Karma Sandra Khet. 


HAT StH ASS A Ue A ute I (730) 


Jaisa Beejae So Lunae Jo Khate So Khaye. 
(As you sow, so shall you reap). 


To exemplify, a person has the freedom to jump into the well. But Hukm will decide whether he dies or only breaks 
his bones and that depends upon the depth & surface of the well and whether someone comes to save him or 
not, among many other factors. 
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3. Hukm encompasses everything in the universe - every living & non-living being, water, fire, air, weather, 
except the Creator himself. What it means is that all these elements are governed by a set of laws. If we put a 
piece of paper in fire, it will burn it and doesn’t matter if that paper is from a waste or from a Holy Book. This is 
the Hukm for Fire. Sometimes, we as a Sikh, think that why water in Sirsa river didn’t recede when the Guru Gobind 
Singh ji and his family was passing through it? Why the hot sand didn’t cool down when it was poured into the 
head of Guru Arjun Dev Ji. This aspect of Hukm has been explained beautifully at various places in Gurbani. 


3 fefg uge ed HESS | 3 fete vals By edn | 
3 fete nafs ae arta I 3 feta Ugst vet Sta Il (464) 
Bhae Vich Pawan Vahae Sadvao. Bhae Vich Chaleh Lukh Driyao. 
Bhae Vich Agan Kadae Vegaar. Bhae Vich Dharti Dabi Bhaar. 
IG = bhae = Hukm) Water, earth, fire, air and every other element is governed by specific Hukm(Laws) 


These elements will react or work in accordance to those laws only. Like coming together of two hydrogen 
molecules and one Oxygen molecule makes the water. It cannot be the other way around. Likewise, anything we 
throw into the atmosphere comes down to earth, again, due to Hukm. We know this Hukm by the name of ‘Law 
of Gravity’. These elements will only and strictly adhere to their Hukm and then it doesn’t matter if a Spiritually 
elevated person comes into their contact or a mass murderer. 


4. His Hukm is as permanent as the Creator is. 


Are! Ay Ar One... Il (2) Sacha Sahib Saach Naye. 


(As Akal Purakh exists permanently, His Naye (Hukm) is permanent too.). 


It implies that Akal Purakh never ever changes his Hukm, for anybody, under any circumstance. So, it 
doesn’t matter whether one indulge in abracadabra or sorcery, do chanting or meditation, organize prayers 
(ardaas) or take blessing (Ashirwad) from so called Godmen, Hukm will not change. Due to this principal itself, 
Guru Nanak’s spirituality doesn’t believe in Miracles because miracle itself means an outcome, that happens in 
contradiction to Laws of Nature (Hukm). 


5. Creator himself is beyond his Hukm. 


aaa fea fuged Il (2) Nanak Vigsae Veparvah. 
(Creator is beyond his Hukm) 


which means that the laws that apply to the whole creation, doesn’t apply to him as he is beyond birth and death. 
He is beyond the effect of time and change. 


6. Hukm can be realized but it can’t be known or understood in its entirety. 


aEal ae 6 mre Sfe | afa afe wet Aa ate ate I (2) 
Kathna Kathi Na Aavae Tot, Kath Kath Kathi Koti Kot Kot. 
(If uncountable people describe Hukm in innumerable ways, even then it can’t be described in its totality.) 


After understanding what is Hukm, now the next obvious step is to realize it in day to day life. So that one 
can live in its confines, so that one can become Sachiar, so that one feels the everlasting spiritual bliss. To ‘live’ in 
Hukm is to accept it without resistance when you realize it. This is what we call ‘Tera Bhaana Meetha Laage’. 


Having understood the above-mentioned basics of Hukm, the Hukm | have realized, from Gurbani, from 
my own experiences and from History, is as follows: 
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1. Birth, Death & Hukm 


A. Whatever takes birth, dies too — even if it is a dream, a thought, freedom, slavery, humans, animals, plants, 
earth or sky. We all know but we often forget that everyone has to die. Be it our father, our mother, our brother, 
our sister, our child, our spouse or ourselves. 


Hf Gud A feof 3 ey ofa de yarTe II (337) 


Jo Upjae So Binas Hai, Dukh Kar Rovae Blaye. 
(Whatever takes birth, dies too then why should | cry over it) 
H Gud A Hale faaA dda 6 AG ure II (1231) 

Jo Upjae So Sagal Binasae Rehan Na Kou Pavae. 
(Whatever is produced, gets vanished. Nothing can stay forever) 


If we realize this important aspect of Hukm consciously then it’ll help us stay calm whenever we lose our 
beloved one. We won’t blame Akal Purakh for it. 


B. Nobody has got a definite life to live - Humans can work to increase life expectancy of anything but we 
can’t be definite about the expiry date. Like a person can die at the age of 20 in a country with an average life 
expectancy of 80 years. We often blame it on God when someone dies at early age whereas this a part of Hukm. 
Better accept it. 


Cc. Place of Birth and Hukm - A child gets a birth in house of the richest man on earth and another child gets 
a birth at a refugee camp in a war zone. This is Hukm. Many people kept on blaming Akal Purakh throughout their 
life for the place/house of their birth. Cursing the creator won’t change anything. All the WHYs behind his Hukm 
can never be understood. So, it is better that whatever we have got in life, thank him and move on to better our 
life and of others. 


2. Life Situations & Hukm 


A. A modern day human being lives under lot of uncertainty due to terrorism, wars, heinous crimes, financial 
losses, diseases, natural calamities, sudden deaths and so on. We face situations which we had never thought of, 
even in wildest of our dreams. As and when such thing happens, the first thing we do is to start blaming the 
Creator. A handicap baby takes birth in somebody’s home or someone in family fell to critical illness. Sometimes 
it happens due to our own fault and sometimes due to someone else’s fault. Most of the bigger problems of the 
world are because humanity is still a work in progress. Humans lived in forests, savannas and mountains like an 
animal for lakhs of years. Human beings have still not abandoned that Psyche of a wild tribal. We have not figured 
out yet, how to live with the credo of ‘Sarbat da Bhala’ — well-being for everyone. This situation creates problems 
for everyone. All this is part of Hukm. Whatever bad situation we are in, face it without a grudge towards the 
Creator, take Guru’s wisdom, move on and work for a better future of Humanity. If we recognize this aspect of 
Hukm it will lead us to be a Compassionate and a Universal Citizen. 


B. Change is the only constant - Change is a big aspect of Hukm. Except the creator, everything goes 
through the grind of change. Then be it our mind, our personality or our society. Weather and Situations never 
stay same. Understanding this facet of Hukm doesn’t depress us in difficult situations and doesn’t let us go 
overboard in good times. 


fea ofe w& fafa Ath aS staat By USE Il HATH Gat Pa J BHAT Ag Uae Il (64) 
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(All creation in the universe and life is in constant transformation as signified by the motion-governed stars, sun and moon 
and by the cyclic day and night. Nanak, realize that only the Creator who is in permanent existence is unchanging and 
constant.) 


3. Fight against tyranny and Hukm 


Tyranny and people who fight against it, both have existed in this world since ages. Sometimes, we feel sad 
when we see, listen or read about the difficult times the people go through due to their fight against injustice. 
We often say that why that particular guy has to suffer so much whereas he was fighting for a humanitarian 
cause. But rather than feeling shocked, sad and anguished, one is better equipped if he/she understands this 
particular Hukm, before embarking on his journey, that a fight with oppressive forces may bring physical, 
societal, mental and financial difficulties in near future. It may result into getting boiled in hot water, sitting 
on red hot iron sheet, getting one’s head slayed, sacrificing whole family, getting hanged to death, facing 
legal or financial troubles. 


Though it has another aspect to it also. Ignoring tyranny or becoming part of it may bring short term 
comforts but it will bring moral and spiritual bankruptcy for sure. So, don’t blame anyone. We have to take a 
call, make a choice and face the Hukm accordingly. 


4. MENTAL & SPIRITUAL HUKM 


A. Augun (Mental Weaknesses) & Hukm — Gurbani explains innumerable times that it is unhindered Desires, 
Anger, Greed, Attachment & Ego of a human being that are the biggest reasons behind mental agony and major 
hurdles in the path of Spiritual Bliss. These five elements are also called as Jum or Jumdoot — messenger of Spiritual 
death, in Gurbani. Thus, the major effort of a seeker should go in to handle these weaknesses with the help of 
Guru’s wisdom. 
at aft Sis He Slot sale Ht fae AS fae Har Il (1143) 
Kaam Krodh Lobh Man Leena, Tadaf Mua Jeon Jal Bin Meena. 
(As a fish suffers without water, our mind suffers the same way due to Desires, Anger and Greed.) 


B. Virtues and Hukm 


To be one with God, we have to inculcate godly virtues in ourselves. This is the most important Hukm, Nanak has 
disclosed to humanity. Prayers, chanting of specific words, akhand paths, penance, visiting ‘holy’ places or any 
other ritual, will not get us there. That’s why our Gurus have clearly mentioned that: 


StS a ufg kes OTH Il (1136) Nanak Kae Ghar Kewal Naam. 
(Nanak can only give us the feed of Virtues) 


Because this is the only way to be one with the God. Nanak is in the business of inculcating virtues of hard 
work, compassion, humility, creativity, fearlessness, politeness, contentment and much more, in us. He helps us 
to be without enmity and yet brave enough to stand in front of injustice; helps us to live a good life and yet rooted 
in Godly virtues. 


So, we are free to choose and Hukm will follow. Augun will take us away from the creator and virtues will 
bring us closer. Choose whatever you like. If we understand this Hukm, then we can’t blame anybody for our 
spiritual agony. 


Hal Uses Jan fa ae SG deat II (523) Jini Pechattah Hukm Tin Kade Na Rovana. 


(Those who realize Hukm and live accordingly, they don’t fail in their spiritual journey) 
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C: Gratitude — One of the foremost & essential virtues that our Guru stressed upon is the Virtue of gratitude 
towards the Creator. Gratitude for the given life, for the well-being, for being a human, for miraculous products 
like water, air, fruits, vegetables, minerals, for the intellect, for the given virtues and all other gifts we can feel the 
gratitude for. Having an attitude of praise for Akal Purakh gets us into bliss zone called ‘Sohila’ as recorded in the 
Sohila Bani: 
SH Weg Ne faase or fas 1 TG eet fg AfsS Het AY diet | TIE Il (12) 
Tum Gavoh Mere Nirbhau Ka Sohila, Haun Vaari Jitt Sohilae Sda Such Hoeya. 
(Sohila of the creator happens when internalization of his virtues and praises happen. Sing the Sohila, o my mind, of the 
fearless creator, to attain the eternal joy of Sohila.) 


| hope that the examples given above will help us in understanding the concept of Hukm. Actually, science 
works completely on the principle of Hukm. Science, first understands various laws governing the nature and then 
based on those laws they invent various types of products and technologies. Airplane was invented by studying 
the flight of birds, combustion engine was designed by understanding the working of human body, sub-marines 
were designed by understanding the Hukm related to whales, bullet train’s exterior is inspired from the beak and 
body of bird named kingfisher. By understanding the Hukm related to waves in our environment, the invention of 
telephone, internet has come into existence. In the same way, by understating the underlying Hukm of plants, 
herbs and chemicals, various types of medicines are being developed. Almost 550 years back, Baba Nanak has 
given us the wisdom of realizing the Hukm. Various countries and communities have ushered into the scientific 
revolution based on the Hukm and today they are ruling the world. 


Ironically, Sikhs, who should have been the most scientific people on earth, are today one of the most 
ritualistic people. Bowing their heads in front of fake godmen for getting more milk from buffaloes, for getting a 
child, for getting a visa, and for all the problems under the sun. Furthermore, they have found Akhand path, ardaas 
and langar as a panacea for every problem. Spiritual Elevation is not even on agenda of a common Sikh. 


The Creator is a Master who created a game called Creation, we are the players and Nanak is our Coach 
who enlightens us with the rules of the game and specify the Do’s and Don’ts. Now it is up to us, whether we want 
to play this game of life keeping the rules in the mind or by ignoring them. 


mMuyat US ify afa ta Stafd dda sate II (748) Apna Khel Aap Kar Dekhae Thakur Rachan Rachayea. 
(Akal Purakh oversees the game he himself created with his own set of rules). 


\f 


UNDERSTANDING 


EK OANGKAR 
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1Y7, ON, Canada 


Abstract 





Sikhism, a panentheistic religion, originated in the Punjab province of the Indian subcontinent, during the 15th 
century. It is one of the youngest and fifth major world religions, founded by Guru Nanak. The fundamental beliefs 
of Nanakian Philosophy have been enshrined in the sacred scripture Sri Guru Granth Sahib. These beliefs include 
faith in and meditation on one universal creator, unity of all humankind, engaging in selfless service, striving for 
social justice for all, honest livelihood and ethical conduct while living a householder’s life. Sikhism has about 28 
million adherents worldwide. World peace is an ideal state of freedom, peace, harmony, and happiness among and 
within all nations and people. This idea of a peaceful world, free from violence provides a basis for peoples and 
nations to willingly cooperate to prevent warfare. While different cultures, religions, philosophies, and 
organizations may have different concepts about how such an ideal state might come about, they have in common 
this idea of a cessation of all hostility amongst all humanity. World Peace could be established 
through religious or secular organizations, that address human rights, education, or diplomacy to end all forms of 
fighting. All religions are potential bearers of peace, reconciliation, and reflection. This is true for Sikhism as well. 
As we are aware that peaceful co-existence between individuals, communities, and nations is possible provided 
freedom, justice, human dignity and equal opportunity to all are guaranteed. Sikhism with its doctrines of sangat 
(holy congregation), pangat (equality), wand chhakna (sharing with others), love of nature, sarbat da bhala 
(universal welfare), seva (selfless service), universal brotherhood, justice, liberty and fraternity, offers a pragmatic 
approach to achieve our well-cherished goal of world peace, harmony and happiness. 


INTRODUCTION 


We are living in a world full of turmoil and tribulations. At the dawn of the twenty-first century, humanity is facing 
severe challenges to its very existence. The ever-increasing disparity between rich and poor, the prevalence of 
large-scale corruption at all levels in society and environmental pollution are threatening its social and ecological 
fabric. The monsters of drug menace and AIDS are trying to snuff out the very life-breath of human beings. 


The rise of fanaticism, religious strife, racism, terrorism, political rivalries and war among nations are 
threatening world peace. In such a dismal state of affairs, the clouds of destruction are looming large over the 
humankind. But, the Sikh doctrines as enshrined in Sri Guru Granth Sahib*? (SGGS), offer us a viable solution for 
the salvation of humanity from its present ills. Nanakian philosophy asserts that world peace and brotherhood of 
humankind is the only way for the survival of humanity. Sri Guru) Granth Sahib, a unique religious and 
philosophical treatise, is a sublime blueprint to establish a reign of peace and prosperity on earth. It contains many 
divine messages unmistakably addressed to all mankind, which remain uniquely significant for all times and have 
a crucial relevance to the present time as well. 
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UNIVERSAL BROTHERHOOD 


The recognition of the oneness of humanity is essential to world peace. It is excessive nationalism, self- 
centeredness, and racism that are generally the bases for most armed conflicts in the world. If we see all people 
as one, then discriminating against one party or nation in favor of another is untenable, invading or exploiting 
another land or people becomes untenable, and the justifications for armed conflict between nations are 
removed. The recognition of universal brotherhood implies a moral foundation for the respect of fundamental 
and inalienable rights of all. The ideals of Universal Fatherhood of God and Universal Brotherhood of humankind, 
as laid down in SGGS, are of fundamental importance to settle all conflicts of humans. 


Ug fust GAH A TH Bde (4.5, UST 611) Ek pita ekas ke ham barik. 
One True Lord is the father of all, and we are His children. (Mehl Fifth, SGGS, p 611) 


Universal brotherhood implies the oneness of humanity. If we are all brothers and sisters of one another 
there are no aliens. We are all citizens of the world commonwealth. Gurbani asserts: 


Sl a Ad PAHS clot BI TH fan a gare IH. 5, Us 671) 
Na ko mera dusman rahiea na ham kis ke baira-i. 
No one is my enemy, and 1am no one's enemy. (Mehl Fifth, SGGS, p 671) 


Gurbani encourages us to follow the concept of fraternity, assuring the dignity of individuals and the unity 
of nations. It advocates that all people, regardless of background or socioeconomic status, are of equal importance 
and deserve equal opportunities to learn, work, fulfill their dreams, and have their voices heard. It forbids us to 
make war on our brothers or despise them for having different languages or cultures. It encourages us to celebrate 
diversity. 

Fa Aste Aetele Fs fan 3 ferfa sas AS i CH. 5, Uast 97) 
Sabhe sajhival sadacin ti’n kisai na diséh bahra ji-o. 
All share in Your Grace; none are beyond You. (Mehl Fifth, SGGS, p 97) 


One True Lord is the Father of all and we are His children, happens to be the central message of SGGS. 
The idea of God's love for all beings teaches us to value the other in his or her otherness. It makes love for God 
the sine qua non factor for mankind and seeks the expression of this love through Seva (philanthropic activities). 
Bhai Ghanaya Ji, Baba Nidhan Singh, Bhagat Puran Singh, Bibi Inderjit Kaur, Baba Labh Singh and Khalsa Aid with 
their selfless service to all are shining examples of Sikh concepts of service and the universal brotherhood of 
humankind. Thus, by imbibing the ethical values enshrined in SGGS, humanity can be ameliorated. 


GENDER EQUALITY AND WOMEN EMPOWERMENT 


In 2014, United Nations declared* that as the world is swept by unparalleled levels of displacement, festering 
conflicts, and a convergence of crises, the international community must fully endorse the role of women's 
empowerment and gender equality in ensuring global peace, security and development. Gender equality is not 
only a fundamental human right, but a necessary foundation for a peaceful, prosperous and sustainable world. 
Women, represent half of all humanity, yet they continue to face discrimination in many parts of the world. For 
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more sustainable development, faster economic growth and better prospects for our children, our societies need 
greater gender equality. 


It is being increasingly recognized that better education and economic empowerment of women can play 
a major role in raising the economic level of impoverished areas of the world, as well as lowering birth rates, which 
is an important factor for addressing climate change and achieving the much cherished goal of gaining world 
peace. Providing women and girls with equal access to education, health care, decent employment, and 
representation in political and economic decision-making processes, will fuel sustainable economies and benefit 
societies and humanity at large. 


Having observed many popular traditions and rituals of his time, Guru Nanak saw that women were 
degraded, thought of as property, and treated as lowly and unworthy. Guru Nanak spoke out against gender 
discrimination in the highly male dominated environment of India. He confronted established orthodoxy with the 
radical assertion that women were worthy of praise and equal to men. Instead of being denigrated and mistreated, 
woman should be cherished and respected. He proclaimed: 


Sts AHba sf fSxiba sis Hare <horg | S3g Je VHS 3d VS 7 Il 
33 tt 33 ssa SS Je Fa 1 A fag Het raha fas As TA I 
33d Ht Ss Gun 33 Ty 3 aE | BSA 3 Ga ka Ae! AE Il CH. 1, Ust 473) 

Bhand jammrai bhand nimmreai bhand mangan vieahu. Bhandahu hovai dosti bhandahu chalai rahu. 
Bhand muca bhand bhali-ai bhand hovai bandhan. So kiso manda akhieai jit jaméh rajan. 
Bhandahu hi bhand upjai bhandai bajh na kore. Nanak bhandai bahra eko sacha soze. 

We are born of woman; we are conceived in the womb of woman. To woman, one is engaged and married. 
We make friendship with woman; through woman, future generations are born. 

When one woman dies, we take another one; we are bound with the world through woman. 

So why should we talk ill of her? From her, kings are born. 

From woman, woman is born; without woman, there would be no one at all. 

O Nanak, God alone is without a woman. (Mehl First, SGGS, p 473) 


In addition, Guru Nanak asserted that man and woman are not only equal but both contain the same 
divine essence, too. 


ordt ude Havel SFE CH. 1, UST 223) Nar? purakh sabaei love. 
Among all the women and the men, His Light is shining. (Mehl First, SGGS, p 223) 


Guru Nanak and the Gurus who succeeded him actively encouraged the participation of women as equals 
in worship, in society, and on the battlefield. They encouraged freedom of speech and women were encouraged 
to participate in any and all religious activities including reading of the Sri Guru Granth Sahib. The practice of sati 
(widow burning) and female infanticide were forbidden and remarriage of widows was encouraged. Several Sikh 
women e.g. Bibi Nanaki, Mata Khivi, Mata Gujari, Bibi Bhani, Mata Sundari, Mata Sahib Kaur, Mai Bhago and scores 
of other too, played a vital role in shaping the destiny of the Sikh nation. 


As is well established, imparting education and providing employment opportunities to women in all 
spheres of human activity can go a long way in providing economic empowerment to women. Nanakian 
philosophy emphasizes on providing equal learning opportunities to men and women. It encourages all the 
learners to be altruistic. 
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feteut Heard si ugguard il H. 1, UST 356) vidied vichari ta’n pareupkari. 


True learning induces in the mind, service to humanity. (Mehl First, SGGS, p 356) 


It is heartening to note that several Sikh organizations such as Chief Khalsa Dewan, Amritsar, The Kalgidhar 
Society, Baru Sahib, S.G.P.C., Amritsar and D.S.G.M.C., New Delhi are running more than 350 schools, about 80 
colleges and three universities, wherein equal opportunities to girls and boys are being provided for education 
and development. Thus, Nanakian philosophy is playing a vital role, not only in empowering women through 
education, but also in effectively contributing to the establishment of peace among people and communities. 


ECONOMIC INEQUALITY 


To build peace, fair and sustainable development is needed”. Inequalities can drive and perpetuate conflict, hinder 
all aspects of development, leaving conflict areas in a continuous struggle. In 2010, the 388 richest people in the 
world had the same wealth as the poorest half of the entire world population. As of 2015, the top 62 richest 
people in the world have as much wealth as 3.6 billion people, again, the half of the world’s population. Comparing 
the 2010 report to the 2015 report shows wealth inequality is increasing. 


If the current trend of increasing wealth inequality is continued, there will be a compounding effect on 
conflicts, resulting in severe undermining of the right to human dignity for all. A call to policy-makers and for 
government participation is crucial at the moment. For promotion of peaceful and just societies, taking action is 
a critical need of the hour. 


From the Nanakian perspective, the socio-spiritual welfare of humanity is one of Guru Nanak's major 
concerns. He describes this world as ‘Dharamsal’ (an abode of righteousness). His objective is the creation of a 
new egalitarian social order, with emphasis on work ethics and sharing. The core of the teachings of Guru Nanak 
are Kirt Karo (the honest labor) and Wand Chhako (sharing of earnings) and Nam Japo (contemplation on God). 
He proclaims: 


wis ute fos Tag Uf Il BTA Tg Ustets ALE Il (H. 1, UST 1245) 
Ghal khace kichh hathahu deze. Nanak rahu pachhaneéh secre. 
He, who earns his living by the sweat of his brow and shares his earnings with others, has discovered the path of 
righteousness, says Nanak. (Mehl First, SGGS, p 1245) 


Thus Nanakian philosophy, through its first cardinal principle of Kirat Karo lays great emphasis on human 
endeavor and honest labor. It urges us to earn an honest living by exercising one's God-given skills and hard labor 
for the benefit of oneself, one's family and society at large. The second cardinal principle Wand Chhako advocates 
sharing the fruits of one's labor with others before considering oneself, thus living as an inspiration and support 
to the entire community. The third cardinal principle Naam Japo, emphasizes to imbibe love of God and its 
creation, in one's life. 


The practice of sharing one’s skills, wealth or time to better the lives of others is a key pillar of Sikhism, 
known as Vand Chhako. At the heart of these actions is the idea of Seva, (selfless voluntary service). The tradition 
of langar (community kitchen) is one of the many ways that Sikhs reach out their hands in volunteerism, weaving 
the threads of trust and respect that bind and strengthen our communities. Each week, gurdwaras across the 
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country and world open their doors to people from all walks of life to share a meal together. This tradition of 
nourishing the community, Sikh and non-Sikh alike, is as old as Sikhism itself. At the first Jangar meals, hungry 
people from all Indian castes sat side-by-side to receive their food and eat together, a radical gesture at a time 
when strict social rules kept the poor and rich separate in all daily activities. 


A majority of Sikhs consider it their duty to donate up to 10 percent of their income to the house of God. 
All these funds are used for the uplift of the poor and the needy thus alleviating their sufferings, reducing their 
poverty and helping them in time of need. The recipients also exercise voluntary self control and do not take more 
than what is immediately needed by them. The giving and taking of charity is routed through the Gurdwaras as it 
is believed that giving through the God's temple leads to humility on the part of the giver and does not demean 
the receiver who knows not the identity of the giver but believes that he is receiving it from God's house. 


Nanakian philosophy emphasizes® on voluntary religious regulation of economy as distinguished from 
government regulated or capitalistic economy. It promotes a pragmatic and realistic approach of subordination 
of economic activity to the spiritual and religious values. It does not reject, renounce or denounce economic 
activity as something inherently bad nor does it encourage economic activity as an end all and be all for all human 
endeavors. 


Money, property and all other worldly goods are a gift of God to humankind to be used for the service of 
all beings. These have to be earned by honest means and should not be accumulated by torture and deprivation 
of other sections of the society. Excessive accumulation of wealth is considered burdensome and unnecessary. 
Nanakian perspective enunciates that uncontrolled indulgence in the pursuit of wealth is at the root of various ills 
of the society. This is beautifully summed in a hymn. SGGS proclaims; 


fra fafa agg FSA fafa fost 1 fra fos Sat F fed SHS 
ud fuera 3 Aq Has Het AST ll (H.5 Yat 1019) 
Jis garihi bahut tisai garihi chinta. Jis garihi thori so firai bharmanta. 
Duhu bivastha te jo mukta sol suhelda bhalrai. 
The household, which is filled with abundance, that household suffers anxiety. One whose household has little, 
wanders around searching for more. He alone is happy and at peace, who is liberated from both these 
conditions. (Mehl Fifth, SGGS, p 1019). 


Thus, a devotee of Nanakian philosophy adopts a middle path, where even when not being attached to 
accumulation of wealth, he/she endeavors to earn an honest living, sharing his/her earnings with not so fortunate, 
does not renounce worldly activity, knowing full well that he/she has a higher purpose and aim in life. Such an 
individual does not overlook the moral, social, religious and spiritual obligations in pursuit of wealth. His/her 
economic activity does not degenerate into greed or lust for power over others. 


It is pertinent to add that ultimate world peace can be achieved when prosperity comes through a happy 
combination of religion and economic activity. Socialist economies have failed to bring peace to mankind and have 
bred corruption and lower standards of living for everybody. The free capitalistic economy, where big fish eats 
small fish, often leads to various aberrations and depressions, where the poor becomes poorer and wealth is 
accumulated in the hands of a select few. 


It is time to give a trial to voluntarily regulated economic activity dominated by religious ethics and based 
on universal brotherhood. People will only do this if they perceive it as being in their own self-interest. This is 
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where religion can play its part. Will it succeed? Possibly yes. Religion is far more effective driving force than all 
the government regulations put together. It has succeeded to some extent in the small Sikh community. But it will 
need more fine tuning for its application on a global scale. Still it is worth a trial in this troubled world hankering 
for peace and where quite a large number of people are below the poverty line in spite of significant advancement 
in science and technology. 


ENVIRONMENTAL CONCERNS 


During the present time, modern industrial civilization is colliding violently with our mother earth’s ecological 
system with horrid consequences’®. Global warming, greenhouse effect, depletion of the Ozone layer, 
deforestation, soil erosion, pollution (air, water, soil, noise and radioactive) are making our planet sick day by day. 
If not checked and treated in time, she may become a lifeless desert incapable of supporting life. 


In SGGS, man and nature are no more seen as external to each other, being involved in an inter-dependent 
relationship, reciprocally conditioning the life of each other. Guru Nanak stresses this kind of relationship in his 
composition Jap(u)'; 


ue dg uel fust Ht vals Hos ifeen ats efe wel Seat US Aas ASIII (4. 1, UST 8) 


Pavan guru pani pita mata dharat mahat. Divas rat due dazi dazica khelai sagal jagat. 
Air is a vital force, Water the progenitor, the vast Earth is the mother of all, Days and Nights are nurses, 
nurturing creation in their lap. (Mehl First, SGGS, p 8) 


It is interesting to note that though the awareness about the environmental pollution and its ill-effects 
became more prevalent only in the last 100 years, but the Gurbani hymns authored about 500 years ago, apprises 
us of such a situation. 


y3sq walls sa Ad unfe ICH. 1, UaT 41 3) Sdtak agan bhakhai jag khace. 
Pollution is the burning fire, which is consuming the world. (Mehl First, SGGS, p 413) 
3d AS OfS As dt ate | CH. 1, US 413) Satak jal thal sabh hi thace. 
Pollution is in the water, upon the land, and everywhere. (Mehl First, SGGS, p 413) 


As J ysa as J HS Asa Gufs Jat as aig, War 331) 
Jal hai sutak thal hai sutak sutak opat hori. 
There is pollution in the water, and pollution on the land; pollution is being produced. (Bhagat Kabir, SGGS, p 


331) 


Guru Nanak enlightens us to tackle such a situation. He emphasizes that acquiring the knowledge (of its 
causes, effects and control measures, and then taking suitable action to rectify the situation) can help us to set 
right the situation. 


ATAM H3q rire Q30 fapntS @3d af II (H. 1, ual 472) Nanak sitak ev na utrai gieGn utare dhove. 
O Nanak, the impurity cannot be removed in this way; it is washed away only by knowledge and wisdom. (Mehl 
First, SGGS, p 472) 
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Thus, Nanakian philosophy teaches us the importance of living in harmony with nature. The concept of 
the interrelatedness of man and nature places a tremendous responsibility on all of us for addressing the problems 
of safety and protection of earth and its eco-system. The eternal message of SGGS is that we should love our 
mother earth and nature. This is highly relevant to the contemporary environmental concerns and survival of life 
on our planet. Also, it is unequivocal in inspiring all of us towards tackling this menace for achieving world peace. 
Sant Balbir Singh Seechewal, the man who restored a dead river, Baba Sewa Singh Khandoor Sahib, the man who 
planted nearly 3,46,000 trees to date, and EcoSikh, with a global target of planting one million trees to celebrate 
550th Birth anniversary of Guru Nanak, are shining examples of Nanakian philosophy in action, in this field. 


THE MENACE OF CORRUPTION 


Corruption? is a form of dishonesty or criminal activity undertaken by a person or organization entrusted with a 
position of authority, often to acquire illicit benefit, or, abuse of entrusted power for one's private gain. Forms of 
corruption vary, but include bribery, extortion, cronyism, nepotism, parochialism, patronage, influence peddling, 
graft, and embezzlement. Corruption affects us all. It threatens sustainable economic development, ethical values 
and justice. It destabilises our society and endangers the rule of law. 


The prevalence of large-scale corruption in modern society is a great social evil. It is capable of causing 
distressing effects among masses, leading to unrest on a mass scale. The concept of social responsibility is 
fundamental to the message of Nanakian philosophy. It urges’? us to keep the social environment clean by 
avoiding the company of power mongers, evildoers, and slanderers. It lays great stress on good conduct in worldly 
affairs as it enunciates: 


Hdd isc) Hg a Suid Ad ald ICH. 1, ust 62) Sachahu orai sabh ko upar sach achar. 
Truth is higher than everything, but higher still is truthful living. (Mehl First, SGGS, p 62) 


It condemns living by exploitation, bribery, and corruption. It asserts: 


dq usta Staal CH And BH AME Il (HH. 1, USt 141) Hak paraeieG nanké us sdear us gave. 


To deprive others of their rights ought to be avoided as scrupulously as the Muslims avoid the pork and the 
Hindus consider beef as a taboo. (Mehl First, SGGS, p 141) 


10-12 


Nanakian philosophy emphasizes that the exploitation of others is like eating a dead man's flesh. All 
beings are counseled to lead a life of contentment and to respect the person, property, and dignity of others. 
These social ideals of Nanakian philosophy can help us to eradicate the menace of corruption and other 


malpractices from our society, leading to an era of world peace, harmony and happiness. 


DRUGS ABUSE AND AIDS 


At present, human society is suffering from the various ill effects of the widespread abuse of intoxicants and 
narcotics. The demon of drug abuse has taken a stronghold on the young people, giving rise to various social and 
physical ills. The overexposure to the unethical, melodramatic soap operas, the preponderance of obscene pop- 
music and the rise of materialistic culture has provided a fertile ground for the growth of illicit/adulterous 
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relationships among human beings. This has caused a severe setback to the physical, moral and spiritual health of 
the society. Consequently, the curse of AIDS and drug abuse is taking its toll on humans. But, even in this field, 
Nanakian philosophy is capable of providing us a beacon. It proclaims; 


are dg uret UH ung il fag Ud 3g Usb Ho Hfg wets feral (HH. 1, UST 16) 
Baba hor khana khusi khucar. Jit khadhai tan pirlai man meh chaleéh vikar. 
O Mind, all that food and pleasures are vain, which fills the mind with evil and makes the body writhe in pain. 
(Mehl First, SGGS, p 16) 


The Sikh doctrines forbid us to take intoxicants and narcotics and warn us about the ill effects of their 
usage as well. 


IHS Hd ules fruest ufs AHS II (H. 5, ual 399) Durmat mad jo pivte bikhii pat kami. 


They who drink the wine of vice, their mind is turned. (Mehl Fifth, SGGS, p 399) 


The duties related to chastity and fidelity are enjoined to regulate marital relations and to ensure respect 
for fidelity in the family and avoidance of adultery. SGGS proclaims; 


any oy afin aS IS Il HIS! 1, UST 932) 


Kam krogh kaziea karo galai. Lust and anger waste the body away. (Mehl First, SGGS, p 932) 


Thus by imbibing the ethical principles as laid down in Nanakian philosophy, our society can get rid of the 
evils of intoxicants, narcotics and drug abuse. Even the monster of AIDS can be controlled and eventually 
destroyed by adhering to these principles in our lives. 


RACISM, TERRORISM, AND WAR 


In modern times, man is very well equipped intellectually and materially. Yet, the class conflicts among people 
and struggle for supremacy among different nations, the world over, are still raging. Consequently, several nations 
are at war with each other giving rise to terrorism, racism, and misery for mankind. 


Nanakian philosophy expounds that the Haumain (egoistic consciousness) is the cause of man's all 
problems and limitations. It is the root cause of the entire conflict between man and man, between one society 
and the other, and between one nation and the other. The altruistic tendencies developed in man as the result of 
cultural conditioning over the years are only superficial. The moment the struggle for existence becomes keen, 
the basic self-centeredness of man comes into play. Thus start all conflicts of man, social as well as national and 
international. Nanakian philosophy emphasizes??? that man is capable of transcending this ego-consciousness. 
The remedy is to develop a higher consciousness by linking one's consciousness with God, Naam, or the Basic 
Consciousness. The Guru proclaims; 


JOH daw dad wg St fea HM 1 frau ad A aTUAt SI Tg at AS aH Il GH. 2, UST466) Haeumai 
diragh rog hai dard bhi is mahi. Kirpa kare je apni ta gur ka sabad kam@hi. 
Ego is a chronic disease, but it contains its cure as well. If the Lord grants His Grace, one acts according to the 
Teachings of the Guru's Sabd. (Mehl Second, SGGS, p 466) 
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Treating all human beings as spiritually one, and ethnically equal, notwithstanding their different religious 
backgrounds is the pre-requisite for maintaining a harmonious relationship between different communities and 
nations. If we want the world to be set free from the siege of distrust and disharmony, oppression and violence 
and the reign of terrorism, we have to see others as our brothers and sisters. We need to discover how to affirm 
our own identity, without threatening the identity of others. SGGS advocates: 


3 Td AE US Old Sls S HSS MTS Il (HTS! 9, US! 1427) Bhai kaha karo det néh néh bhai manat an. 
Neither threatens others nor be afraid of anyone. (Mehl Ninth, SGGS, p 1427) 


It vouches for the spirit of universality as; 


Sl a Sd Sl Fara Aas Afar TH a als mre GIST, UST 1299) 


Na ko bairi nahi bigana sagal sang ham kazo ban azi. 
None is my enemy, and none is stranger, | am in accord with everyone. (Mehl Fifth, SGGS, p 1299) 


The Nanakian philosophy, as expounded in SGGS, is focused on the creation of a just, liberal, universal 
and altruistic social order. It is committed to promoting mutual love, striving for high moral conduct, social 
equality, harmony, happiness and world peace. The basic principles are not only highly relevant to contemporary 
concerns but are practical as well. 
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dd “dns USA of Ale Ga aT HY 
ms UdeHd! Chat Hayat 


adda fHu fase eet 


brar_jiwanwala@hotmail.com 





YU. UdHetd fiw, fay fens oy fesal, UsTel wstedhaet ufens, At at 

Sy eHad Suga § fisur Cx fe, detest wead 3 fhe, oi ay A Sd Ah Ha furs mfr fa 
udend Ht as feaa-fecteg ois We! Gaia dug Ss 2 ars ast nS afd YSee J ume ude FH 
dai § oy Hes ais F fEA Sgi ga: 

1. AAeaTd SH dg wdHs USA ad U ad J EH git By Si Al CHT AHS fea fue Je Af 
coed Afoe tf ald Ae Hh Hig as Gust oe Hi feR ard sag Heard fers fet d ai Hs SF ufsst fan 
3 faad ast 3 of fra Ae cd? Fete Al fa as Getest sw Uehat Ja 3 CHG deat Hat Hay Fe Ae TA 
fos ft tine frost F quale Sfinn|e vesd t aan, Ada Hd, 4 fea HABHS feud ye Hd SF Calel 
Hel ¢ ad fed fy fessor feustent| ufsst ea Ye Hd 6 Vee Aloe & ald Usd AST Hbat Hig AS 
duee Are & fad ois-7 Ae Sd - CA S anne G30 fHu Sg edfamit 6 mry\Nt faeus, Uda UE yam’ 
fer § vdH afst 3 at feat } Het S Het Hg TEA Fo S He yet Ulan! VS Sa | 


2. gH umué Su fes frag dist 3 fa Tg mane USAT 3 uret feral age wa HS aS 
Usha Se SA Ud Te H fara A Adi Ud ss | Tg Sea USA A Ta yA fes Tan wmuet erg fea 
fFe aed Ta: 

Ud GUSTST || MUST oft THTST I 
MS HS uel fafa Set UTS Hate wid ufS greet | est 467} I 


Here fea udeHd Ht afse Si fa agGH-atgi 2 at gu de 3 3 ag Afsas 2S A ag-aig Je AS! 
Ufent fa ae Gerdge? afse Sadi fad waurd Alay fed Je-dH MAT Sh srg’ T alesse Ais Het Td fea SA 
3 adgh-ats JI A fas at ufset dis st fra J fa fea mT eh Sa Set"! fa Ga oH J A fefonta mretfont 
8 UNSs ad fest d, ud J fed TSS! MAS OH I Ta wT fes dg aoa Ut ag! Fe weal fea afde gi, ” 
mt at eta” St fee ads! Set MAT ge Atel d He fa WAY Ta a SH J Ads UT Sdil CA ds A ofas- 
Howe! nia Udad Aloe fed Yes J fed Tg Atos A wore Ja adi! fea facufsut Apa SF gare} Tet 
df fity dy 3 Hae as AY Ughha Heat S ara AS | 

3. Td Ja at at rea SS al oa Hg| fAGe Ha? vals Hl fa gi fae Ha ms midied Wee eT Jers! 

fer. 
Tat HIS Y Il HIS Sd Os Hes HIS wus I 
Ads 3d Hale waa AG AS UGH ASM Us 248 


H fas at wet gefest § Sse Je CIWS Tg MH TH Ft ST AGH 18 MYS 1509 Fh. wes dg woe 
USAT Ht ST AGH 31 Hd 1504 HL VT Gana fed 2 wg HS wT eda HS Wal we fesard SF fag A 
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Hae J |(es aH fiw fsa SHSSISMH! SH USAT a," Iz AHS as vet F ue-Afe | fea Sara Te 
PA-W1S | HIST BAe Ged Was Uy! ASA Hl mMHIeTA YS YSU 191 MS fy sed BS. Jalied Hw fesditd 
Ufset fo! UST 195) | Dg MH TH HT CT AGH AHS 1566 (15091) fan feud 3 Sst aS AHS 1536 fey 
fest fora 3 ret feat S Het 3 Het Ha eat! fHu-feSoA St aes fara 


Td WH OH At ot feats HIST HOA Cet BTS 1532 Ut fed df! 1534 ct: feg area HTS, 1536 tt fea 
Hdl we ate stat at et Aan fag-feete Sa nO 1539 St O dike A fER Sgi HSt g Asi to GA fe 
Cure Ue Ads UI AH AHS Ada Tg MH TA Ft 1540 tt: fee Tg wore USAT UA UGE Tel 1552 et 
fed dg ware USAT Uy age Js 3 a diet S Stas Usa } 1552 &: fea ct fae|e chat sett ater 
frodhat Jal ott svat At at feats 16 Sdedt 1554 et: 6 set Hor at aS Siku mS Tg wd USAT a 
FOH 15 YS 1563 St dl We due TSS fea J a SA USA C aTS-THS VS SH Bi Tg ma 
ulsATd fara HSt et Al dd diet da usarg § 1574 tt fee frat we wear Ag| Fl 38-40 F ATS 2 Ba- 
33 udd Ua Hal 


ae Age 4 Hes tt ued ad fesom gud ug Teset ag feurSet Ji sve} Tawa Ft Ho|e § 
OHS! CH Ja 3 anion ch fica sat Sal adi Tet stat He vlasHa Vat cach Ja fa HAA Jere 
@ Hla &, MH neH} @ Havas nis Tet fu eh da dal feasze Jal wana sere fia feta Ug duet J, HE 
os feet 


Ua Has Jo fa HIS TT feds Td THEA Ht Tenet ars (1574-1581) 2 fed fed J fapat At 
agat a a0 Hos 4' fee fen for 4 aret ANd fred d A Hd| 2 feats 23 Has aad di eH sa a 
40-45% StH did diet S HfggH dd Te dg-Usdi, UA aga HT|S c GH ms eh fears age SIS-SB-Het 
fantont fea det deft asse ow Agus di de Ja Ta-aiet 2 ga wierd $ mrs ufsrfashat ot AHS 
ada font, fai ard Cate Sarfantt Fh atest SB das Ads TSI! HSA Sel ASS Ted di 


ASA He 8 il Ud Hd Ud Afsag AS de Afsala Hd IA ASS S GIST Soh 5 Vel fese|e asd | 
HsHals eet ot Sale fete Hats ale Sard | det ae FHS Tie Gar } fsa Hd FH Aes II 
dla we feea A fee ala wae aS afaurd wate Stet Uist Seaton fawn ae Sar Sard I 
dg weet ust fefomn fate faea eH Als 3rd ietet us fay Het ad Afsdd af fSH aH Als HET Il 
A fee A es ufeet us us Sut ufs NS ofa fans wats fours Afsdg fete fan viele ofa Ga ud I 
A ure yg Afsdd fan fet tus snd AS Soa Hd US fa A Tafry fs flrs ai iat 307} 1 


H3 st ast 4 grt od del, ug Hs ah da ule age Bet Hg fami arg Baga Hye ase IS: Ma 
) ya d far, da fiona J fap, varet ag far, HaGISA J fara wife] feH et ctad 3 HS Yaa fed 
Sd3 de Hed Ja: (3H Hd AH Hed, Ud Ut, wis TS et Plout, aS" Hd ATH Hon, ads Udi, ys 
flo onfe| fed ASe-AY MATE HS e vdledg UT Sulka JI 


fen wet fed Td AS Ho| w St Sl fun ug aH A ae a|e Sd ES! Tg Haut ae d fAA } 
Te FH St Hg Ueto? Set UST Tg wg GTA HS ot Gsatfuard dg TH A tS vlent fea Hg HIS 
AHS! Hl GH SG Ud ws Te FH Hed SA Te Ja | HS CASA AMS Td TH OH al 6 met foea da- 
THETA Ada! flint At TSS Sh Aa ada HS AS fey aid Afami| ar eet fye| agar |! set Are FHS 
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ae Gar & ud nied fast Ja J, faa fed San UI Seat ws Agel FBaet Ji HS ct adie, fafeut ws 
faded oS eg ange ust fee ag Aloe t Jarfantt fed Ha| Gt HS aS Has tHe Ja fa fed weal dg 
oH OH He Tlantet are 2 metas <font (1580-81) ¢ oa 3a aud! Jes, “Hut ef sass fas gret 
Hd3s fHy Hured HAUEH HB ACS STS | 


4. Td WdHs USHS HA dg Te Atos A ot Hues SS uel feefal agerel Hl} FEA Here fed Y, 
ugheld Hu dat a1, dided HS Safapat S ure sof T frag As, wa HI| AS Usha Se SE GifFees 
ad at airy Sd) Udi are aie! fea S amie W udeHs Ft dd ars diswrys adal HaTHAY Si AHS we ga ae 
fest 


fee wrut dg gfe Atay ae nies Jaton @ frag ulgai ws wads fers Jalon a dae 
anne fed adidl | 
USI Tad SA Tad! Ags UAH SHE II 
Tots (3H 6 mast Gg ead fs Tet UE STS MATA, 1:1, UST 474 Il 


AS HIS! 2 || Wag Sd Wadi aS Wey Te I 
TS! ag Wedhat UAH B Ure Are || UST 474} 
UGS SHA TaH B USE BUS YAH VS mse 22 11 4:1, US! 474} 


HIS! 2 Il Afoe Ast Jan 6 US act BS SETA 
afz ante ga de aad fRefs fearfh 1 ela 474) 


mud 3 feast Ais fea vaAedt d fa dg Sa Aloe Ch set Tg ware te Ft UA He At 
dd a1 Ale 3 dd MHIeH A ct eet feast Ais 


HS : 11 af ast TH ATT, UGH UY afd Gatant ll 
Oz MHA Ag eH, TA ard ad wal JS ats fegat TH wag Td 3 ae I 
fefa JH ofa zy detllag ata fats fafa ofS Set aT 145} 


H: 31 fs atafs ugar Woe Hata iaoHfy set Gs uta il 
fan 3 Sele ad f3H Ve llaTSa TaHfy sq A Sel 211 List 145} 


"ad aad fate fatu als det’ a Hey Shred USA Ae dd Js! HISY UlgS e Tg Aaa cH get 
sind as JI 


Td mM fed dd tae Atoy Ud fue Ja 3 fA oi a fee stad usa Ud feud Jal FEA ct 
agi ade Atay Tat ga fed Wea wud! ust 340 3 feud Js 3 dd MdHo Ce A fA ot oat fes Yar 
250 3 Wee nid fue Ja A HeHal FS ufsst ean GI 


uUfsS Tat a wet ch Tdi aw de a Hgs JIT HAYS Hg AST JS! A dg ota Aloe t Hg Hola 
feg ust 1020 3 SEH Hagel Wy fear Y gave Jd Si ste Usa 4 SA Us 1043 3 AH fret Gy 
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gare J nis da Tg tS vist 1069 3 Great Gy aret dy He Gy TD iS Ue furs at S Uat 1071 3 Curet 
d/ Hoe 3 den Sd Sud! 

adt Hae feH fons 2 Ft weet Ja fa Sasi ht aret mate gfe’ dl agar ada S unne fut de a ai 
fan da 3 fea ofa fed vs fest EH cs unt Bet fa sas Hh wet SA Tg Staa Aloe ai gH Tdi aw 
Hee A enh wal de gfe Atoy fed ct Sse Ti 


ae edie a, add at dg Atos of wet fed AS 


ufaS Udd EBs), SS St us TSA Wile, Safa A A SAS SHS 1121 
ast Atos Heh, fat as fH ots II 
feta adie ot Gala, frag! Hisar ee Bats il 113 11 Cat 1384} 


Eee ee ees eae lee ed 
fed Udd J! 


Sdiet UTS UES UA Ad, Hast ulsss il fast Sat Ag FHS, Het SA APE ll 10311 Liat 1383} 


H: 31 ate ues USS, AeSal ula il 
Staal We ct Sour Ag fe, A ShfS THA aSfEI 104 | Rist 1383} 


103 8d ASA HY Sdie Ht ad 3 feH eC UE ARO fed ASA 104 dg WHdeTA USA BT 


dg gs Atay fed <3 Te 31 Hat fed qg aaa Aloe 4 Hes 19 Tai fed get Gud Css: 
Add, HS", ysTSt StH USA fSSal 3 sud Ta g Ss a Got 17 Ta fea Ht welGuade Jal fea A 
Fos od Ad ulgS 3 en fust ae Std AS He At 


3d8 HIST Il dS 5 GIS Hg GHeTAT II SHAS A Te fees II 
Ca TAS mB Ad 1 fie Jaa Cat SST N11 TI... Il 
ad add feg att Sarat | did utd PHES Ute UAH UsSTAT 15 113 Il CST 1136} 


Sefer ee t frasu Jd HIS’ Ud wuld 3 Bed ‘Staal’ 2 a ado’ J) fA w oe fea J fa feo HEE 
dg Mane Atos Ate oru)et fefuor deur g, ud d fra ada Ht fan wee 2 ugETe | Je 28 fEA TST 
fed adie al @ Age Sud 71 8H fed Jo-faubut sai uz a dg mdHo Aloe ¢ eA Fee aS IS" | dd 
Mons Aloe wus Hed fed add Ae feS fonts cH fenton ag dd Ja! 


THT Fd TI'S AGI Ufss HBi Sts VS 111 PIV... 
Ufss Het A fete chat Sts TS TH As Go SII 3 


BdIIShat Tetshat: set TaerH Ah ntu\|t 261 eg a 33e1 uCat fe fue Ja: ‘ATE AHS! dia 
VeMT Had Hatfea" | was st Had ae J si fed Hg| tH CASS Vdd de tua 248 3 van fed HSA 
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"He 3d Oe Hed HIS mura” | fag Afown ater dd we fa fen ASE wT AYO far Fe SS ad A YHSH 
aS JI fasta nas Fe fra tHe Ja fa Hoe Gt CAs, “Aa ATU HS feag defo sot ssta fond” | fa 
aA Ae fkad Je JS YHSH cf CHES ade Jo HIS Chad 


STS nis widbutug eebat debt, fag} ag fe Atos Ate Aurea a HHS AS Abel. fw 
(Tasn fu) we feai 2 Are Hae Ja-, AA odi- Fugu agal SB sedi di UzsTS ads 3 UST GB A fa 
aH ame Ff ees-nietal J) wife ts fea 741 ASa ( Tg Stag AYoe 265, dd ware Afse 62, Tg wHd 
aA ATTY 414) Sat BS ws Sai J aula fise Ja, 4 HoAfast fen FJ Sues Jo F feal Ushat fea aot Ja?! 
A fed Usbat Ads wis HANS Wel Hafd Ja st dg was AfoY ae fed Ha fad us fos ude? 


dat 2 gas 3 feotant J dkeas seh Udbat 2 AHaeat wy, fegte HAHS wet Agfa dee 
ade UT YuBUS usa ST Yet Ji tal ys Ushi feg AS 13 Ta Jos, Taaet 11 Tat fee Ji Set 
nurs Uet fess famiat farts fy 2 eA wet aS a Tal- fact Ta, wT, TGat iS eadu- J A Ash 
fed HHS ad GIS Si gw 15 Ta yee JS! dd sag Alda } 19 Halt fed WS Tg mH GH 17 Tati 
fea wet adh si SA garior org Tal- Hy, Tad, fuses wis sud fags us ued? sifed fra woe fa 


dd aa Ald 6 Td HY, WHA us HS fed 85 Sai ot Guat ast mS Ug wd GH 4 Ud Se, 
Ta Tad, Fa, HAS we ug, fea adbntil feat Ast eat fed fal fea 163 uCEbut wan To, Debut fea 
ae fea A us adi ae fa Sat STS VS TS He, THAS Hg ws Has ger Uebei fea Tal Ay edie es 
118, M3 Sos Aid Ft 235 HSa <I fea Uda fea fra? ude Ja A fed Taget a HANS Halfg J St 
maha Grddet 2 Tege ci hag det fre ad fa ag gfe Atos Ut Aurea ages 2S Tg AS} aa Hg| AS 
Usbat Sal Udi at a us fost sas aae fourehat si Gre da eel d Hae I 


THETA Hel seq eh dd AGE AY SATS AIG UI BT 923} 


da USA @ He Hee wT feat Be wT HsSe J fa A Tawet a Hala stad 4 da } 2 fest da 
a useSbat Ja fsusi fed JeS fee Ja fa ag aaa fuss} “ast uaa! ware A Ja aha” | Y, UISH 
fiw 32 yrus Usha fed" midbaug eet Ue conte ofa ore Heed sar ada fet afent ot fear mirfe 
oe a fur fee fone det ds adil “efa vice fra 3 orf asia 1! fA User fA Sd fA ort ot fa 
fra Hod mrad Chai uSshut ASa dfs F Ga HBa AEE B A Acad fs Oa AU feg wife wife gee us Ae 
Aeteet ate...) Stared Stag wuYST Ua! ware fry ¢ Jers aia | fed Ted dg TH oH He Usd 
fddes (1581-1640 Ft) 2 at ors AMS ‘AY 2 yaa fed Us, fHade get 3, saAGa 3: feH WSs a 
ss! USS ASH AN Saget 3: Ss Hos A Ase deat A Ue gate Tg ware Hal frst" 


feH Ard feara Cuds mui fat ode fed aTHUTY J Hae Ji fa aetatg UTH-H}Y HS, Cdl MAT, 
dist ¢ HBA mS Cd-nidH Ae fAai } wru\|t dual a fea fra ulug m3 ws feats OTS NS ute fan st 
DIGI Ut Jaa & ntu\|t fra aS Bi a Aifsnt ns UlTaSt ad UlTal ngs Ta fertast S Aho! Tearet 
Cl mess ws Gas Ys S He Sad Sufent Tout wmy?} ag aust as EH unl fea gfe wT guest 
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ABSTRACT 





The first stanza of Oankar Bani is understood by most Sikh theologians as the philosophy of Guru Nanak. And 
Oankar is considered as Eternal Entity (God) being represented as a logo, aq, by Guru Nanak. The confusion 
started when Bhai Gurdas, most respectable Sikh scholar, declared 6 as ta Suiarg (Ek Oankar). Nevertheless, 
@uialg (Oankar) represents OM according to the Upanishads which represents Trinity of God: Brahma, Vishnu 
and Shiva. In fact, the first stanza is about the delusion of @uiatg (Oankar) being taught by the Pundit of 
Omkareshwar temple to his students. This article resolves the delusion of the Pundit about @uiatg (Oankar) being 
taught to his students. It also discusses that this @faTg (Oankar) has nothing to do with the logo, I, of Eternal 
Entity (God). 


INTRODUCTION. 


The Oankar (Guiarg) Bani is composed of 54 stanzas (pauris) and a Rahaoo. The first stanza is about Oankar, and 
Onam (Om) being taught by the Pundit of the Omkareshwar temple in South India. Rahaoo represents the main 
theme of the bani. In rest of the 53 stanzas Guru Nanak discusses the Eternal Entity (God) for which Guru Nanak 
designed a logo, Iw; found in the beginning of ndigsa <a (arambic vaak) which has been translated as 
“Commencing Verse” in English language. The Commencing Verse is found in the beginning of the Aad Guru 
Granth Sahib (AGGS). [1] It also appears as such on the beginning of each Raga (major sections) or in variously 
abbreviated forms in the beginning of subsections of the AGGS. The first stanza (pauri) of Oankar bani is 
understood by many Sikh theologians and researchers as God/Creator. Bhai Gurdas, the most respected 
theologian of the Sikh world, was the first who pronounced 6 as ta @ujatg (Ek Oankar) as is evident from his 
Pauri 15 of Vaar 3. Thereafter, other Sikh theologians followed Bhai Gurdas’ pronunciation of WW. Let us discuss 
Bhai Gurdas’ Pauri 15 of Vaar 3 [2]: 


YS HZ Td Se Mool mantar da guhjh Baed. The Deep Secret of Mool Mantra. ta" Saag? TS he3 Cau" | 
Aykaa Aykankaaru Likhi Daykhaaliaa. exP Sniarg? uly’ gota! 151 S131 Oorhaa Aoankaaru Paasi 


Bahaaliaa. 


The heading of this Pauri indicates that the ‘Commencing Verse’ has been declared as ‘Mool Mantra’ by 
Bhai Gurdas according to Vedic philosophy. Parma Nand [3] has endorsed that the ‘Commencing Verse’ is called 
‘Mool Mantra’ according to the rules of Vedas for declaring a word or sentence as Mantra, Beej Mantra, or Mool 
Mantra. Mantra, according to Vedas, is a word or sentence chanted repeatedly under certain conditions that 
forces the deity or deities to perform miraculous work to fulfill the desires of the performers (devotees). Under 


29 


The Sikh Bulletin RIE Sars YY SadHrdl July-September 2020 





this influence, the ‘Commencing Verse’ is recommended by many Sikh preachers to be chanted repeatedly as 
Mool Mantra to fulfill their wishes. 


The exact date of writing of Vaaran by Bhai Gurdas is not known. However, it could be considered as the 
first writing dealing with Gurbani in Sikh literature after the compilation of the AGGS in 1604. Therefore, his 
Vaaran are considered next to the Gurbani by many Sikh theologians. Moreover, his Vaaran have also been 
declared as the KEY to the Gurbani by Guru Arjun as reported by Bhai (Dr) Veer Singh. [2] Nevertheless, critical 
analysis of Vaaran of Bhai Gurdas indicates that none of the Vaar interprets any sabd of Gurbani rather he used 
Gurbani in his own way to discuss various topics. Bhai Gurdas has pronounced ean (ekaa) as taarg? (ekankar) 
and ear (Oora) as Snjarg® (Oankar). Therefore, q6 should be pronounced as taatg @ufarg (Ekankaar 
Oankaar) according to Bhai Gurdas’ interpretation. However, Gis being pronounced as ta Buiatg (Ek Oankaar) 
in general by the Sikhs at large. Nevertheless, it becomes evident that Bhai Gurdas was the first scholar — trained 
at Banaras, who declared open Oora (8°) in I as Snfarg® (Oankaar) and nidigsa <a (arambic vaak), 
Commencing Verse, as Mool Mantra thus interpolating the bani of Guru Nanak with Vedic philosophy. 
Consequently, IG the logo of the Eternal Entity (God), lost its originality and uniqueness. [4] 


Thereafter, it was the Nirmias, also trained at Banaras, who do not accept 5Ks and wear bhagwa (saffron- 
colored or ochre colored) clothes and were the first to translate the AGGS during 1980s under the influence of 
Vedas and Vedanta philosophies. Their translation is called Faridkot Vala Teeka. [5] Since then Faridkot Vala Teeka 
became a prototype teeka (exegesis) for further translations but trend remained the same under the influence of 
Vedas and Vedanta philosophies till today. In fact, right from the time of demise of Guru Nanak in 1539 the bani 
of Guru Nanak was systematically undermined by the so-called followers of Guru Nanak. 


The Omkareshwar Temple 


During one of the travels of Guru Nanak in Madhya Pradesh he visited 
Omkareshwar Temple and had a dialogue with the Pundit of that temple. The 
Omkareshar Temple is named after the Hindu cy) symbol. The cz) symbol is 
called OM or Omkar or Oankar according to the Upanishads. The Hindu cy) 
symbol represents Trinity of God: Brahma, the Creator; Vishnu, the sustainer 
of the Universe; and Shiva, the Destroyer (Fig. 1.). 


The Omkareshwar temple is dedicated to Shiva. It is situated on an 
island called Mandhata or Shivapuri in the Narmada River; the shape of the 
Figure 1. Trinity of God in island is said to be like the Hindu 3 symbol. [6] It is situated in the Khandwa 

Hinduism. district of Madhya Pradesh state in India. It is about 12 miles (20 km) from 
Mortakka in Madhya Pradesh. 





The question is: Why did Guru Nanak compose the 
Oankar (@niarg) Bani? When Guru Nanak visited 
Omkareshwar Temple he saw the statue of Shiva (Fig. 2), 
one of the Trinity of Omkar or Oankar or Om (39). 
However, according to Upanishads Om (39) represents 
Trinity of God: Brahma, the Creator; Vishnu, the sustainer 


Figure 3. Shivlingam 
Figure 2. Shiva - God of 
Destruction of the Universe; and Shiva, the Destroyer. On the other 


hand, in Shaivite temples the lingam of Shiva (Fig.3) is 
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often at the centre, surrounded by murtis (sacred images of deities). However, Guru Nanak had a dialogue with 
the Pundit of Omkareshwar temple to know what he was teaching about the Omkar or Oankar to his students. 


Oankar (@™faTg) Bani 


The Oankar (Gulag) Bani is composed of 54 stanzas (pauris) and a Rahaoo. The first stanza is about Oankar, and 
Onam (Om) being taught by the Pundit of the temple. Rahaoo represents the main theme of the bani. In rest of 
the 53 stanzas Guru Nanak discusses the Eternal Entity for which Guru Nanak designed a logo, 9 found in the 
beginning of Adiga <a (arambic vaak), which has been translated as “Commencing Verse” in English language. 


First Stanza (Pauri) of @nfarg (Oankar) Bani 


| am comparing interpretations/ translations of four famous theologians (Faridkot Vala Teeka, Prof Sahib Singh, 
Manmohan Singh, SGPC, and Dr Sant Singh Khalsa) from the Web site of Dr Kulbir Singh Thind 
(www.srigranth.com). Besides, the interpretation by Brig. Rawel Singh is also included (personal Communication): 


Buia you Ssufs i Gxarg ah tafe fers 


Ovankar barahma utpat. Osankar kiea jin chit. 


Faridkot Vala Teeka: @uiatd JU UDHTSH! HU 3S YH! Hh sus de d aA J You! a fARS Griatg YASH 
a (fats) fanaa aha dl (English: Oankar, a form of God, created Brahma and Brahma kept Oankar in his mind.) 


Prof Sahib Singh: J U's! SHI Hed fed HES atst det fen Yost § ‘Oiaras fe gd J, 3 wma J fa frat 
8 You} Ue ast Atl Us ‘Griara' Gd Hag-feniug USHSH! J fA) Has-fertua UPHSH! F YH! eT Gh) 
HGH dfn, 8H YH! 3 ot GH Hay-fenugq yg fo) mtye HS fed TATE | (English: Hey Pundit! You are 
considering the statue/idol of Shiva, installed in the temple as Oankar, and saying that the Earth/Universe was 
created by Brahma. But Oankar is pervading everywhere. From this Oankar Brahma was also created and that 
Brahma kept that God (Oankar) in his mind.) 


Manmohan Singh: Brahma was created through the One Lord. That Brahma cherished the One Lord in the mind. 


Sant Singh Khalsa: From Ongkaar, the One Universal Creator God, Brahma was created. He kept Ongkaar in his 
consciousness. 


Rawel Singh: (Oankaar-i) the all-pervasive Almighty (utpat-i) created Brahma — who in Hindu belief is the creator; 
(jin -i = who) Brahma (keeaa) keeps Oankaar (chit-i) in mind, i.e. acts by directions of the Almighty. 

Comments by Chahal: If we look critically all the above interpretations/translations of four different theologians 
it appears that all of them are following the first interpretation done by Nirmlas under the influence of Vedas and 
Vedanta philosophies. However, interpretation of Prof Sahib Singh is a little in details but conveys the same 
message. Almost all Sikh theologians think that the first stanza (pauri) of Oankar Bani is the view of Guru Nanak. 
In fact, Guru Nanak says that in this Stanza the Panda (Pundit) of Oankar (Omkareshwar) Temple is explaining to 
his students that Oankar is the Creator. However, according to Upanishads Oankar is the OM or Aum or Omkar 
or Aumkar, which represents Trinity of God: Brahma, the Creator; Vishnu, the sustainer of the Universe; and 
Shiva, the Destroyer. If it is so then who is this Oankar, who created Brahma? 


Guiata AS Aa se | Guionig Se fagHe I 


Ovankar sail jug bhace. Oceankar bed nirmaze. 
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Faridkot Vala Teeka: Quad YHSH! A Ud Udas Je fet a HaHa A Ble SUS MASS fears 
HATS Md Tel St ad ASH wiret Je Giatg YHSH! 3 Pe (fagHe) Gsus Je ill (English: Oankar, the 
God, created four mountains on Earth: Oodachal, Astachal, Bandyachal and Mandrachal and four Yugas (Four 
Ages of Time, like Sat Yuga...) were also created. The Vedas were also created by Oankar, the God.) 


Prof Sahib Singh: fed Ardl fact 3 AN dl <3 GH Hae-fenmug UGH Ft de, de st Giang 3 Hi ye 


(English: The whole Universe was created by the same God, Oankar; and the Ages of Time and Vedas were created 
by Oankar.) 


Manmohan Singh: /t is from the One Lord that mountains and ages have emanated. It is the Lord who created the 
Vedas. 


Sant Singh Khalsa: From Ongkaar, the mountains and the ages were created. Ongkaar created the Vedas. Sant 
Singh Khalsa pronounce Oankar as Ongkaar. 


Rawel Singh: (Sail = rocks) physical existence and (jug = ages) time (bhaey) were created by Oankaar. (Beyd) the 
Vedas were (nirmaey) created (oankaar-i) by Oankaar. 


Comments by Chahal: All the above interpretations/ translations again follow the Faridkot Vala Teeka except that 
the details about AS ‘dl (sail jug) has been omitted by all other theologians. Pundit continues to teach that: 
Oankar created mountains and different Periods of Ages (jug). Oankar created the Vedas. But Hindu philosophy 
says that Brahma created the Vedas. On the other hand, some Hindu scholars say that Vedas were written by 
Rishis (sages) during various periods of time. 


Snag Hafe Sud | Gxiattg auf Sd Il 


Ovankar sabad udhre. Oseankar gurmukh tare. 


Faridkot Vala Teeka: @rjarg Hae) YH ot uma! ada He Gud J Ss Guiarg YH} U3 aga Ve (Hate) 
qe 8ud Jd Guiarg of urna! A (gH) ad end HAT ANG A He sd Jil (English: Persons are liberated 


by praising Oankar (sabd) as Brahma or Oankar and ghosts have been liberated through Vedas of Brahma. By 
praising Oankar, gurmukhs can cross the sea of life through the Gurus.) 


Prof Sahib Singh: He did t Hue fed Ha a CH Ade-fentug UGHSH! tT Ads SIS ct HAT 2 fears J wee 
J, 3 dg < dH dd G3 3d a HA-HHed fed urd Bure TS! (English: A person by connecting with the sabd 
of Guru and with the help of God can be liberated from vices; and following the way of the Guru one can cross the 
sea Of life.) 


Manmohan Singh: /t is through the One Lord, that the world is saved. It is through the Lord, that the God conscious 
beings are emancipated. 


Sant Singh Khalsa: Ongkaar saves the world through the Shabad. Ongkaar saves the Gurmukhs. 
Rawel Singh: The creatures (udhrey) are emancipated with obedience (sabad-i = with the word) by obedience to 


commands, (oankaar-i) of Oankaar. (Gurmukh-i) those who follow the guru to obey Oankaar (tarey = swim) get 
across the world-ocean (oankaari) to Oankaar — the all-pervasive Creator. 


32 


The Sikh Bulletin RI SPal YU STSaHal July-September 2020 





Comments by Chahal: Prof Sahib Singh and Manmohan Singh have intentionally avoided to use Oankar. On the 
other hand, Sant Singh Khalsa used ‘Ongkaar’ instead of ‘Oankar’ in the phrase. There is no such word, Ongkaar’ 
either in the AGGS or in Vedas or Upanishads. However, the main theme remains the same as told by Pundit to 
his students. The Pundit again says: Oankar saves the world through the sabd. Oankar also saves the Gurmukh. 
Contradiction: But according to Vedas and Vedanta Vishnu saves or preserves or sustains the world. 


BaH wud Hed ae” Il GOH mug fgse Arg 119 


Onam akhar sunhu bichar. Onam akhar taribhavan sar. | |1| | 
"AICIA, H: 1, UST 929-930. AGGS, M 1, p 929-930. 


Faridkot Vala Teeka: Guiatd 4 SHAA Ada Hdl MISH J wf Sniarg ci fat H Arg gud fA a gag SH 


Pale) II Ul (English: listen to the attributes of Oankar, who is worth praising and is ever-existing in the three mythical 
worlds.) 


Prof Sahib Singh: J Uta! SH TUS selon chat Usha G3 Ben ‘Gui oHT' feue gD, ud fH Hast 6 ct ‘Gn 
AH ddd GH Hos THs at es St dis He fan 2 SHS SH San ‘Gi Sue faye JI fea Sen ‘Gi oH! 
GH (HJTA MATS Yu) SHS JS H Art fHact a odds Ja (English: Hey Pundit! You are writing the word 
‘Om’ as praise to Him and think that the idol (Shiva) in the temple is ‘Om’. Listen to the teachings of that great 
Entity for which you are writing as ‘Om’. The praise to the word ‘Om’ is for that (Great Akal Purakh) who created 
the whole world.) The praise to the word ‘Om’ is for that (Great Akal Purakh) who created the whole world.) 


Manmohan Singh: Hear thou the account of the imperishable Lord, worthy of obeisance. The eternal Lord is the 
essence of the three worlds. 


Sant Singh Khalsa: Listen to the Message of the Universal, Imperishable Creator Lord. The Universal, 
Imperishable Creator Lord is the essence of the three worlds. | |1| | 


Rawel Singh: (Akhar-u) the word Onam stands for the Almighty who is (saar-u) the essence or Creator/Sustainer 
of (tribhavan = three regions — jal = water, thal = land, maheeal — between the sky and earth - space) the whole 
world. 1. 


Comments by Chahal: Faridkot Vala Teeka translates GSH (Onam) as Oankar. Prof Sahib Singh and Rawel Singh 
use Onam as ‘Om’ and also as Akal Purakh while Manmohan Singh and Sant Singh use Onam as ‘Lord’. However, 
the Pundit simply says: Listen to the word OM (Onam) and try to understand that it pervades in the three mythical 
worlds. However, according to Nanakian Philosophy there are no such three mythical worlds in this Universe. 
However, 9G does pervade in the whole Universe and living beings. 


What is Brahma in Hindu Philosophies? 


What is the difference between Brahma mentioned in the above stanza and the Brahma explained by Guru Nanak 
as accepted in Hindu Philosophies? 


ots! SHS? SYTHE Curt de® usta’ ufy af Het” I 
Ba niz? & Ae BySP nies AS" gdaeata" Ail AGGS, M 1, p 489. 


Nabh kamal te barahma upje bed paréh mukh kanth savar. 
¥a ko ant na jact lakhena avat jat rahai gubar. | |1| | 


33 


The Sikh Bulletin RI SPal UuUR Sloan July-September 2020 





Guru Nanak explains the Brahma as accepted in Hindu Philosophies as follows: /t is accepted fact that Vedas° were 
written by Brahma and Pundits recite® the Vedas® in melodious voice’ and this Brahma? was born’ in the tubular 
stem of lotus flower, which grew from the naval’ of Vishnu. Brahma started to find? the limit® of the Eternal Entity 
(God) in that tubular stem of lotus flower for many Ages of Time’? still could not find Its limit and remained in 
darkness". And: 


ude! ure? mala? fate abut YH" faAHS® HIAS wag” I 
Hae’ ave? F ys” ws" as ad mus"? garg" IS ll AGGS, M 1, p 504. 
Pavan pani agan tin kita barahma bisan mahes akar. 
Sarbe jachik tU’n parabh data dat kare apunai bichar. | |4| | 


Guru Nanak says according to Hindu Philosophies as follows: The Eternal Entity (God) first created air, water’ and 
agni (energy)? from these three That (Eternal Entity) created’ Brahma’, Vishnu? and Shiva’. 

Thereafter, Guru Nanak says: All of them® are the beggars? and the Eternal Entity’’, benevolent" is the only One 
who rewords”? according to Its own?? thoughts (evaluation). 


QoH" fae? HIF? feat Yas MY as" ata” 119211 AGGS, M 1, p 908. 


Barahma bisan mahes ik murat ape karta kart. | |12| | 


Guru Nanak says that: A/though in Hindu philosophies there are Brahma’, Vishnu? and Shiva? have different duties 
- creation, preservation and destruction, respectively but Guru Nanak says that all these duties are under’ the 


control® of ONE‘, 96, the Eternal Entity”. 


The above discussion indicates that there are different philosophies in Hinduism. According to Upanishads 
Oankar or Omkar represents AUM or OM, which further represents Trinity of God: Brahma, Vishnu and Shiva. 
Hindu philosophy also says as explained by the Pundit of Omkareshwar Temple that Oankar created Brahma and 
Brahma created Vedas, different worlds and Ages. In another Hindu philosophy Brahma was born in tubular stem 
of lotus flower from the naval of Shiva. In Omkareshwar temple the idol is of Shiva and Its Lingam instead of 
OANKAR or OMKAR (39). Under these delusions, the Sikhs at large and theologians have accepted the 
pronunciation of Gas Oankar as first declared by Bhai Gurdas and IG is erroneously interpreted as “One 
Creator”. 


However, Gis the logo of the Eternal Entity quite different than that Oankar or Om or Omkar. It becomes 
evident from the above discussion that Pundit of Omkareshwar Temple is in delusion about the functions/duties 
of Brahma and Oankar. And there are different philosophies in Hinduism which contradict each other. 

Rahaoo 


Ale! urs? fone feud AAS Il Sun pade kiea likhahu janjala. 


Listen, O Pundit!? Why? are you writing? the deluding’ concepts about the Eternal Entity 9G? 


TSuye TH? SHE Taye? Furs"? AV TITS Il Likh ram ndm gurmukh gopala. ||1|| rahaeo. Oh Pundit! Be an 
enlightened person? and write® the truth about the Eternal Entity, which pervades everywhere and in everything” 
and the Laws of Nature/Universe® for your students. 


Finally, the Rahaoo of Oankar Bani confirms that the Pundit of Omkareshwar Temple is deluding his student 
about Brahma and Oankar since he himself is not aware what the Eternal Entity (98) is. The Eternal Entity has 
been described by Guru Nanak in a logo, ag 
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What is this logo, 9G? 


Chahal [4, 7-11] has described this logo, 98) many times for over 20 years, but nobody has tried to understand it. 
They always fall back to pronounce Gas Ek Oankar after Bhai Gurdas and insist that Guru Nanak has used Oankar 
in Oankar Bani many times as Creator. Nevertheless, the above discussion clearly indicates that the Pundit of 
Omkareshwar temple is in delusion and Hindu philosophies are contradicting each other in describing Oankar, 
Omkar or OM. Chahal has summarized the description of Gas follows: 


The logo, a has been dissembled for explanation as follows: 9G=9+68+ 749 (Ek — One) represents 
Oneness (Singularity) — the f6ddla (nirgun) state of the Eternal Entity (God). (open oora) represents asi (Oh - 
That) for 2 (One) since there is no descriptive/specific name for the 2 (One). This 4 (One) is not a numerical one 
rather it is a physical “Singularity”. * (Extended end of the open oora - €) represents infinity (az - beant) 
for8 (That), i.e. for the I (One). If it is so, then we can infer that the ‘WV (Ek — One) in is That (Sd- Oh), where 
matter/Energy - space/ time are_ in an infinitely small unit (Singularity), which looks like Nothingness, Ho (Sunn), 
but expanded into the Universe after the Big Bang. The above analysis clearly indicates that the logo, IG designed 
by Guru Nanak, can be pronounced as fea isi) pas (Ek Oh Beant) in Punjabi. It can be pronounced as 'The One 
and Only That is Infinite’ in English. 


CONCLUSIONS 


It can be easily concluded from the whole discussion as follows: The logo, VG of the Eternal Entity has nothing to 
do with “Oankar”. The Y@ should be pronounced fra Ga WDAZ (Ek Oh Beant)’ in Punjabi and 'The One and Only 
That is Infinite’ in English. Therefore. 9 should not be pronounced as OANKAR or OMKAR or OANGKAR. 
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sfica fy 
Thelivingtreasure.com 


Og ofa wtoe Ht ct aret At Hous Bel fesue dal avs feet get J 
fag 





Afsdd at wet Afs Agu o” 
(dg gfe Atay, Yast: 304) 
mS 


Afsad at wet Afs Afs afs Wed DafAyg dfs wags orfy HIT 
were || (Id Je Atsy, usr: 308) 


WOAH HSHomt ArT | 


feR et 2 fart St Had 6 Fostont odl wT Hae wa Ugst e widati UGH HHS § AEA S usd 

wade ct fred d fa Gait care VT TAS sag, Jolas gud fAGe Slka ua Ae Odi J, fA ada Ba 

PESO Wa SSNS Sal Ut Hae Ti, Us Tens fears oT ya Ae wre win fes wars sayT 9 wd feAS 

Seeder Olen seet nse) ats a At Hous BS "S St Hg Sioa TH st Ag’ Ti afaet 
| 





dd da Atos at wet } fan adie avs feftor fern d Cat adie @ HHY 2, GH MOH ct Tg da 
Atoe ¢ faust ef ufganat & AHY\ST Ue! fed atfe-gu m3 Haiisa sasty fed fentade ¢ fSuHi neat 
fout aet di fea yesd feaissdt J, fex feu fhasy, av’, &3, ust ASa wes eg fefsunfe Td Ae a 
Had te UT Us6 As far J Sa Thy, Sa Sa MS YBSS nidat Taha V mE, YHTS iS YSS mest 
aTeput @ usta eds a TaHs fhutsi 4 fez aoetint fam Ji Tg ge Aloe Ht fed Hoy S AHS Bet 
Ho ws Hen ed ds Te Js Cal fed fra ugTs mfoH dal J fA G Yetere for ArT I 


Yerere fra ut dal d faa fea yNSS Sst wre, fefsanma a fifsoma aorehat 2 facets, Baie 

OM A ys feagurd t Jers fes Ale Ja] GSS ai Bue Ss Cal wdst feat, qavSsbat Gs mry gre 

AfgHs od det Blas Cat ustat 6 eqs af, Aad mryet tat Ue J! (This technique is called speaking or 

writing in vernacular)Ha@S Hi fue ae a nmua|t ala fearaurag Jet 3 A fa Gre fraisi yotfea fears, 

Saley Ta 3, fen age Cret feargura § AHS Set Cre ct faizi § Yu Sue wis wad det d wea Fi 

Se i Rene her Rene eee anne Secu eee 
| 


Had <d3 Te mug, sta Ai mural § GA fsurd ot oda feagura” G3 au fest we Si CH alo 


feud! § AHS FS CUS! BA Age! J mS AHS SS! fHuisi SF ge A AES Sas Te Ystat ms murat 
oS das wed 
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Yerere dal & AHS GE wat as farsi  fearse Ti AH BS ATA AH U Areal fa eas Te usta 
UU HAE ATS HSS, UZS TTS O Se Mga Sq User Hi ud eds Te ysta aw ae} srw ct adi Al, 
fre fer: 


1. xd si ums di fra 3 da four - fen dees Ha UGS St eft J, AHS B sMisa fg BTS Sl 


2. qual eu egg feat de - fEH BT aus wT CU aS ast sms Odi ASs aus Tt Het arg Ts ast at 
Jl 


3, BT STS! Saag STS G Use fa yg fazat desrd Ut yeret? feH Vdd wT des as aet Ayu adi 
aeS eda TS Taal fed wd 4 Aza Ft Sat Use Ta JI 

4.8 Brdd 32 Ca fina & 38 - fEH GD Sda-finia t HG Tt afd CIs Sd aes ysia J fa Sa HAY 
dd G33 AGH dt age Jal 

5. Un Carat fu a - fue & Gast aS amiga adil aes GH Um gar a eu Hf e Hate Busta JI 


Sudas feshut abut gy g fHaTsi J ene Yerete U dal 6 Tg Ge Atoy at ct wet d Anse Ti gt 
fo maT TUS HAYS SB widl Su Hate | 


Hoy 6 fA Sst ot AHS de Deut feu CH Slod Gua) ot Hae’ fes ageteor fap di fre 
fa:- 


1, SUrdt Fat "S: - He ug Fag SUH Tg Te Afoy, UST: 293) Ai ATS Surf Ward me | SU 
aed ACH age | |'(g Wa Atos, Us: 372) fea vw cud 8st fea He ws Be Ve T Usa Tas a 
MISHA He He’ } fease Ot as ast ae I 

2. faarret Sat ‘a: - OH tld H3y Hoar ay aidlet 2H’ ig dja Atay, Us: 595) feH fed ota, UST 3 
Addl usta eds a MSH ust & fg aga’ fex agate fart J 


3. ufgeraa 8st "ws: - ZHa fust sd Aa Hs ag gfe Atos, vast: 103) - fH fee Claus fonfant 2 
few-flonrg & usta gu fee <as 2 Sel-flmrg fez agent J 


mg, duet fed as ae fen Yorereh dal 4 da Tage ‘a HH| VT ASS adel Tg dy Atay Ht 
a aet cl yesd d conte UISS GSH, ast, WUTE (idioms/phrases), Gia 2 oH ms fHlagma agremiti 
@ faded dds a Afsdd' fea agent J 


Ard abot niet He dy } vign wysdl J Sfas ag ds Atos At a ferrous wang, AHSY AS 


Td FS HSA J, HTS Si ANT, ATS Sd CULT, WS-YE A TSS GS 3 ed a Ung Jet J, HA vig afde 
Jal fad fa dg de Atos fea wifi gd: - 
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nit ef 3 mmdbuts fis uf Sfe]e ata 
nid Ast Steal UAH wa ATI! 
(did gfe Atay, Yast 954) 


cabal Adlga gu "a He H}y } fhasa AHsdt J Sfas Tg Ge Aloe A a feaaua 'g frase Hoy a 
ufgamar dg: - 


A fae Afsaa AS ure Use A He Hf AN ASI 
(did gfe Atay, Ua": 306) 


mira ater fend fg Ae | 
(did gfe Atay, Usk: 9) 


Blea AS He fA BH © UStd Sas Ale Sg 
(did gfe Atay, Yast: 911) 


edie fues ofs 3 afaéfa Atees HfEGfal | 
(did gf8 Atay, Us": 1383) 


ol Hae A AS HAH! FSH AE HIS Wal Brat | 
(did gfe Atay, Ua": 109) 


mAb dat di fast ag gfe Atos a fe fhedhat Ja faat a fae Hay S Hfeut, frase Aig 
fart for fart | ate HOY Adlaa Sd 3 AGE I Blas Ae S Hoad faGetl eS HAY THase’ di afssrger 


a! Tape @ nda ynret 'd ay unre eds 2 fed AHS T ASS Ast fam J fa THs GT Ae & fama 
(isdid) fez cast J a fa Hay fage-Ahy miTsHa HS" ot Hd | 


edb Adda H3 Held Hast AH J Bla Td de Alas ai FH get aa Hs 2 usta G eas a Ha 
6 fAgtentt Hast a ‘Alsdd’ (wisdom-universal truth) fesx Adee fam Jl Adlda HIS FJ ye Hast 
fedHS (Sue, superfluous) J Hela fASfeut HAS MEAT Art HOUST e FS Get wif Ag I! mis dd df 
Atay fed dd yntet gl HHSTR: - 
Aafe Hd A fa dd fefa Hd & Eat STII 
(dg gfe Atey, UST: 58) 


oH Hafe He Hafe fg Mes sret Hae dt Hats uret | 
(did gfe ATTY, US" 601) 


Hafe Had fefa Ateg He dt Ss fefa HaS @ Set | 
(did gfe ATTY, US 604) 
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Soa Hel nga ae ot Aifs Hf | 
(dd ga Atay, Yast: 1363) 


HO 30 atu dhe Ag wus Sd wrSS ASTI | 
(dd ge Aes, Yat: 882) 


Hes Hats A umibs ufa Ate HHT HI 
(did gfe Atgy, Yast: 449) 


feat Guaebat vasa af Hau § PAGS Aba Has MEAT YS AIS VI HST fest fara J wis 
fed ag da Afoe Ht a feargurg & feafS3a (unique) faut 31 


Afog tc feagud sd fro west Sed fan at 2 oH di Jo yela Hay Ci fASfont dt wtsHa 
MEHET (its state of mind while living) ¢ Ysta SH Yoel PAD Sas Te Jo tHe fa: - 


Ha ad faq feat ae wha Uefa || 
(dig gfe Atay, Yast: 755) - 
Se (Ea TIS STS HAY ig, Je dh uitsHa 3 HeAa 3a 3 Sa ‘a fim JI 


fan 2 vista aa fire 11 A SaauTst Jes ANS II 
(dg dja Atgy, Yast 278) - 
Se Fe HY fan S fanny 2 Ta ufsHTs aga fat 'S Te (dominate) Ja J, Gd mH S73 Je ah, 
mA ot af tt fone aaa fea Jl 


nfxagsue aQ ga a ae jaa we His uSeSTII 
(dd ga Atay, Yast: 1086) 
Se Ae Ae HAY SHA, uifqswe Jed si Ga Gx us di adel Hes fag for Gerd 


dani oda faq ag fal qHeSd | 
(dd ga Atay, Yast: 1358) 
Fe Hoy amt fast 3 Tet d a Ga AN, CH US HAAS, MISHA, SI'S da 9 ot fl J ws 114 fa mda 
pom feg sea for JI 


eee en 
as AtoY, Usk: 1105) 
are fd dh tts Soot eat Rie 2 at eae fed U Ae Til 
dd da rtfog at fee Asad adi fes agetinn J fa Haves, He agHi Sst Heal dt ada at tay J 
me det Tet ns HAYS FSU Wet SS HSS (ideal, full of humanity) dt wows, Ads th wera II 


39 


The Sikh Bulletin RI SPal UuR SlSaHadl July-September 2020 





dg ge Atos Ht ct feagurd "8 Heddl-ada, 743-cHy, fsa & HIS Hald Ae} mwa ai Set Hamat 
for yates mest uses fesous } Tg da Atos A a wet od va dt AeA Sa as yee a 
Satfgut (invalid) fart od fae fa: - 


Addl 8H B reba sdb @ Safa feera | 


Jat dA det d Hafd 3 ain MALI 
(did gfe Atay, Yast 337) 


azo da fort Had fasta H3S VQ Te 
TH arty at ate & AES MUS Td UATE | 
(did gfe Atay, Ua": 969) 


FAs ae ySs Ads I Cat 11 BT ASE sao J aT NVI TTI 
WTY TY AT HGH B ATS BSS at Aas TAS? 11911 
Aa Bd Hs 8aAS Al WTA Sa Sd ard Yas fSSAIIAII 
ure ae B UGS Ua | Bt ASE aS VTS 13 1 
afta ade wre adba ofa) ATaHafS Sas wns 11811 


add Atge 6 fe Ald Wee Tol feria gu a mest YS TH fade (invalidate) Tae Td de Atos 2 
frog ast AST AS Ae Bt TSA Bao, Has, ufoas fers ast Ji A ag Gare’ 2 ue wang fEA 
nee 6 fede st agte a afs ad Ja- Hs det Yas ard afde Js fa HIS Had SBret wi 3 J ug H mA 
YAS I AT Sl Se! WAT HS! GA mast Yao 'W HIS Hold wuss cum Fe sa Gear Cd sa dy Fl 
OS SH HS Odi d HAC! YNSS MUS Hao TT eager, fos, Bfsd At ure arg HG ay Odi ust! aeta A si 
ade Ja fa Je H fan-fan § at at CH, Ag ave St Ae Aa He fepnts-dg UT Hal Ade’ J mS CA MOA 
fager J si fet nena ao’ Ji Td da Alae A St fears nord as eaks Ber & Ysera Sa ars 
Sd3 2 TdHS MOH Ae AAT do’ } few agerfinat 31 

fEA Sas O AHS a MAT Tet “ST UNSS Yo, Vddg, usa, nid, Ga, egi- Gat, HaWS, ATsTgug, 
Fans wa Heda! & AYE ae oi fx Deus word feo set Sot wala udu wel fagtont a fea ch G3 
MTS Chi MISHA MEATS! TS | 


Published with courtesy of Sikh Marg at http://www.sikhmarg.com/2012/1125-prhodavad.html 
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MY JOURNEY OF FINDING GURU NANAK 


(1469-1539) THE ONE AND ONLY 
Hardev Singh Shergill 
editor@sikhbulletin.com 


Peace on Earth will not prevail until all the manmade Religions 
and their Gods are DEAD and mankind learns to live within 
Hukam. 


The first time | said that was at age twelve. Fifty years later, when a 
responsibility to operate a Gurdwara was thrust upon me, | tried my 
best to become a Gursikh; but eighteen years into that effort made me 
realize that a Gursikh has no place in Sikhism. That was a great 
disappointment but not for long because | soon discovered that | was in 
excellent company of no other than Guru Nanak himself, the One and 
Only gift of the Creator to mankind, and under whose name Sikhism as a religion is being touted. It was also 
gratifying to learn that my another basic belief that men created Gods in their own image was shared with 
Aristotle. “According to the book of Genesis, God created man in his own image, but according to Aristotle, men 
create Gods after their own image.” 





The truth is that Guru Nanak rejected the existing three Semitic religions (Judaism, Christianity and Islam) 
and three Indian religions of his time (Hinduism, Buddhism and Jainism) and their Gods and he was NOT about to 
start a yet another religion to add to them. Religions divide people whereas Guru Nanak was a unifier who devoted 
his entire life to make mankind realize that humanity is One. Guru Nanak’s rejection of organized religions was 
very subtle. What he preached to the Hindus, Muslims and Yogis was the daily conduct that will make them better, 
Hindus, Muslims and Yogis. 


During his visit to Mecca when asked by Qazi Rukn-ud-din’s as to Guru Nanak’s religion, the Guru’s 
response was, “I am aman of The Creator, and belong to no religion”. The Fifth Nanak, Guru Arjan, on p.1136 of 
Adi Granth said, “Na Ham Hindu Na Musalman’ (We are neither Hindus nor Muslims). He is using plural ‘WE’ 
because by this time the number of people believing in teachings of Guru Nanak had become substantial and 
distinct enough group to be reckoned by the state. Note that he does not say ‘We the Sikhs’. Sikhism is not a 
religion; it is a way of living and it applies to whole human kind. 


However, Guru Nanak was not the first person to reject religion as an institution. Rumi (1207-1273), a 
13th-century Persian poet, jurist, Islamic scholar, theologian, and Sufi mystic who inherited and expanded a center 
for Sufism in Konya in Turkey wrote: “I’m not from the East or the West. I’m not Christian or Jew or Muslim. I’m 
not Hindu, Buddhist, Sufi or Zen. | don’t belong to any established religion or any cultural system. I’m neither body 
nor soul, for | belong to the Soul of my beloved.” 


Guru Nanak must have found Rumi’s philosophy to his liking: “I’m not from the East or the west. I’m not 
Christian or Jew or Muslim. I’m not Hindu, Buddhist, Sufi or Zen.! do not belong to any established religion or any 
cultural system. I|/m neither body nor soul, for | belong to the Soul of my Beloved.” 


If Guru Nanak did travel to Konya, his travels would surely have taken him to Jerusalem, place sacred to 
the three Semitic religions and on to Istanbul and may be Baku, Azerbaijan. Background for Guru Nanak’s portrait 


41 


The Sikh Bulletin 


TSA UYR Baad 


July-September 2020 





Rumi, Poet, Jalal ad-Din Muhammad 
Rimi, also known as Jalal ad-Din 
Muhammad Balkhi, Molana/ 
Mevlana, Mevlevi/Mawlawi, and 
more popularly simply as Rumi, was a 
13th-century Persian poet, jurist, 
Islamic scholar, theologian, and Sufi 
mystic. Born: September 30, 1207, 
Vakhsh, Tajikistan. Died: December 
17, 1273, Konya, Turkey.Buried: 
Mevlana Museum, Konya, Turkey. 





Another intriguing look into Guru Nanak’s travels to the Middle East 
comes from “My Travels outside Bombay: Iran, Azerbaijan, Baku” by Ervad 
Shams-UI-Ulama Dr. Sir Jivanji Jamshedji Modi, B. A., Ph. D. C. I. E. (1854- 
1933). | first saw it in Dr. Chahal’s magazine and then on web under “My 
Travels outside Bombay: Iran, Azerbaijan. Baku” by Ervad Shams-UI-Ulama 
Dr. Sir Jivanji Jamshedji Modi, B. A., Ph. D. C. I. E. (1854-1933). He had gone 
ona pilgrimage to the places associated with his Zoroastrian ancestors. 


below is intriguingly similar to views of Straits of Bosporus in Istanbul today. With 
today’s research this is the closest we come to placing Guru Nanak in Istanbul, 
Turkey. A narrative to his visits to Mecca, Medina and Baghdad has been found 
in “Babania Kahania” by Inderjit Singh Jhajj, given to me by Dr. Harbans Lal: 
“During Guru Nanak’s journeys in the Middle East, a local author, Taajudin 
Naqshabandhi, joined Guru Nanak and remained with him for roughly one-and-a- 
half to two years. Taajudin documented his time with Guru Nanak in great detail. 
Four centuries later, a young man from Kashmir, Syed Mushtaq Hussain, chanced 
upon Taajudin’s handwritten manuscript while studying to become an Islamic 
scholar. This manuscript changed Mushtaq’s life. He converted to Sikhism and 
went on to become the renowned Sant Syed Prithipal Singh. 


In the absence of any facility available for copying the book in facsimile, 
Mushtaq Hussain took notes from Taajudin's manuscript. He also took notes from 
another book, Twarikh-e-Arab, written by 
Khwaja Jainul Abdin, a Muslim author who 
also accompanied Guru Nanak during his 
travels to Mecca. Mushtaq’s notes later 
formed the basis of the Punjabi book, Babe 
Nanak di Baghdad Pheri.” Inderjit Singh Jhajj, 
December 26, 2012 





Fig. 2-3. Guru Nanak with a turban on Kula (cap) and one end 
of his turban is coming out. The turban style is very similar to 
that of Maulana Jallaluddin Rumi of Konya, Turkey (Fig.2-4) 

Guru Nanak is shown holding a notebook in which he used to 
write his Bani. The most prominent feature to be noted is that 
there is no tilak (frontal mark), no rosary (ma/a) in his hand or 








Azerbaijan, Baku. 
hutp:/www.avesta.org 











Fig. 2-2. The inscription of ‘Commencing Verse! of the Aad Guru 
Granth Sahib (commonly called as 'Mool Mantra’ by many Sikhs) 
found on a wall in a temple in Baku, Azerbaijan. Reproduced with 
permission from Dr Joseph H. Peterson's 
Web site:http:/www.avesta.org/modi/baku.him 


(Modi, Jivanji Jamshedji. 1924. My Travels outside Bombay, Iran, 


around his neck or around his turban. (Reproduced with 
permission from Rooli Books from The Sikhs by Khushwant 
Singh and Raghu Rai) 


What you see here is the 
Commencing Verse of the 
Adi Granth, courtesy Dr. 
Devinder Singh Chahal. It is inscribed in stone above a doorway of 
a temple that originally was a prominent center of Zoroastrianism 
in Baku, Azerbaijan, that fell into disrepair after onset of Islam. 
Long ago, traders from India managed to get permission to 
convert a small portion of this complex of Zoroastrian Temples as 
their place of worship. 





My latest exposure to reference to this inscription came 
in 2014 when | read, “A Journey from Bengal to England, through 
The Northern Part of India, Kashmir, Afghanistan, And Persia, And 
into Russia, by the Caspian-Sea” By George Forster. In the Civil 
Service of the Honourable the East India Company. Printed for R. 





Faulder, New Bond-Street, London, 1798. (Original Edition). 
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George Forester had left Bengal for this overland Journey from Calcutta on March 23, 1782 arriving in 
London on March 31, 1784. Quite a feat! On March 27, 1784 he visited this temple complex in Baku, saw these 
inscriptions both in Gurmukhi and Devnagri script and met a group of aging ‘Multan Hindu Traders’ who told him 
that they were the last ones because their children are not interested in following in their footsteps. 


Now this is something worth researching by a Sikh 
scholar. Did Guru Nanak visit Konya and Istanbul in Turkey 
and perhaps Baku in Azerbaijan where he ran into Traders 
from Multan from his backyard in Panjab? After all these 
carvings were there in 1784 only two and a half centuries 
after Guru Nanak and trade between India and that part of 
the world had gone on for centuries. In fact, it is highly likely 
this is where the ancestors of many Panjabi’s came from, they 
were all Zoroastrians, and it is those ancestors of ours who 
gave the Indus valley and its five tributaries its current name, 
PANJAB, a Persian word meaning the land of five rivers and 
when Buddhism became official religion of India during the 
reign of Ashoka the Great (304 BC — 232 BC) over entire India and Afghanistan, they all converted to Buddhism. 
My last name is Shergill, two Persian words put together and meaning the same as in today’s Panjabi. In Persian 
lion is spelled Shir). And, to boot, there is still a province of northern Iran along the south shore of the Caspian see 
called, ‘Gilan’, land of Gils or Gills. We have so many long lost cousins in Great Britain, McGills, Cow Gills, Scargills, 
Gilbert, Gilroy, Gilchrist etc. 


Straits of Bosporus, Istanbul, separating Asia 


from Europe 





It is time for us to bring the teachings of Guru Nanak to the notice of the outside world. Best way to do 
that is through the medium of English first and then translation from English into other languages. What | think 
we need to concentrate on is to take advantage of the electronic media and use the pages of The Sikh Bulletin to 
coordinate the translation of the Bani of Guru Nanak into English. There surely are several versions of it already, 
but none of them do justice to what the Guru is saying. 


| ask the readers of The Sikh Bulletin in the Diaspora to create a dharamsal in their own homes, become 
missionaries for Guru Nanak and let their computer be the channel of communication and Social Media the 
Courier Pigeon. 


Email to The Sikh Bulletin one hymn of Guru Nanak and its English translation that you think is worthy of 
being brought to the notice of the population in the countries of our residences. We will invite our readers’ 
opinions, arrive at a consensus and then make it available for everyone to use. 


Guru Nanak was One of a Kind, just as his concept of Kartar/Creator was One and Only. The world had 
never produced anyone like him before nor since. His philosophy is unique and is applicable in all countries and 
cultures at all times. 


Reference note: Rumi and Guru Nanak’s portraits and the inscription of Commencing Verse of Aad Guru Granth 
Sahib in an ancient Zoroastrian Temple in Baku, Azerbaijan are published with permission from Dr. Devinder Singh Chahal 
from his book “Nanakian Philosophy: Basics for Humanity”. 


Note: This writing first appeared as the Editorial in The Sikh Bulletin March-April 2015. It is reproduced here in the belief that the messages 
are as relevant today as when they were first penned. Joint Editor. 
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Book Review 


The Sikh Heritage: Beyond Borders 
By Dr. Dalvir Singh Pannu, San Jose, California, USA. 


Published by: Pannu Dental Group, 2019 — 
www.thesikheritage.com 


Printed by: Copy well, Canada. Hard Bound Edition, Pages 416; 
Price: $95 


sattbe, Reviewed by: 


7 Bhai Harbans Lal, Ph.D.; D.Litt. The University of North Texas. 
Japji2050@gmail.com 


It has been many years since | had first met Dr. Dalvir Singh Pannu, 
an established dentist, during a visit to California. During our very 
first conversation, | found that he was fired up to serve his faith 
and community. He was inspired to research and disseminate his 
Sikh Heritage. Little that | knew that he would take off time from his professional practice to undertake field trips 
to personally research data to write this book. 





As the author told me that he wanted to not just walk but talk and listen to the streets, bricks, buildings, 
and their ruins, as well as to the neighbors who had personally experienced the presence of Sikh historical places. 
It is there that the Nanak Panth evolved and got established. The author explored all that went into preserving 
the biography of Guru Nanak and his successors. He also researched old literature, historical records, and the 
observations of those who recorded their search on the subject of his interest. This painstaking research took Dr. 
Pannu more than one decade to complete. 


Dr. Pannu’s pursuit resulted in a 
veritable encyclopedia of Sikh shrines and places 
lost to the community. The Sikh nation left this 
irreplaceable heritage beyond the Radcliff 
border in Pakistan after the bloodstained 
separation of India and Punjab in 1947. 


Figure 1 Gurdwara Nanaksar Fateh Bhinder interior 


ANN 


The book is based on the narration of 84 
historical monuments or places in 6 districts of 
Pakistan, namely, Nankana Sahib, Sheikhupura, 
Sialkot, Lahore, Kasur, and Narowal. The 
maximum number of Gurdwaras (42) are listed 
under the Lahore district which has 84 historical 
places including gurdwaras. 





Dr. Pannu_ starts Chapter one 
appropriately with Nanakana Sahib - the birthplace of Nanak and Sikhism. Guru Nanak was the founder of a new 
thought, a new community originally known as Nanak Panthis. His followers, Nanak Panthis, flocked to him 
everywhere he visited. That led to the formation of a community of Sikhs, that originated from Sindhu (Hindu) 
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civilization East of the Sindh River Valley, and a community of Mureeds that originated from Turki (Turkish) 
civilization, West of the Sindh River Valley. 


In the book, Dr. Pannu acknowledged over 150 authors, scholars, and historians from many religions for 
their input and critiques. The resulting exhaustive work includes a comparative analysis of the Janamsakhis 
associated with Guru Nanak Dev with similar sakhis (tales) from other faiths. Examples are Kaaba shifting its place, 
cobra spreading hood to shade, and prodigy pupil revealing the mystical significance of the alphabet to the 
schoolteacher (pages 24, 38, 42). 


The evolution of Gurmukhi script from the times of Guru Nanak Dev to Guru Arjun Dev is explained in the 
chapter Gurdwara Patti Sahib (page 40). 


The pre-partition revenue records have been included to comprehend the land disputes during the 
Gurdwara reform movement. For example, the author details in the chapter on Gurdwara Kiara Sahib as follows: 
"Mahant Fauja Singh was in charge of Gurdwara Kiara Sahib during the Gurdwara Reform Movement and his 
partners in landholding were Ujjagar Singh and Mahantani Inder Kaur. The Gurdwara property included 15 
murabba (1 muraba equals 25 acres) of land in the Village of Darria. After losing their case at the High Court, the 
Mahant and his partners were evicted from the property on June 17, 1936.” (page 46). 


The author with his pioneering research of new pieces of evidence, backed by more than 750 endnotes 
citations has critically examined as well as confirmed the findings of many prominent historians. Among stories 
that have been challenged in the book include those questioned by Karam Singh in his investigation of Bala 
Janamsakhi (page 61), Knhushwant Singh's claims about Guru Arjun's martyrdom, Kapoor Singh's viewpoint about 
Mujjaddid Ahmed Sirhindi (page 239), Kavi Santokh Singh’s narrative about Sri Guru Teg Bahadur’s visit to Golden 
Temple Amritsar (page 181), and Syed Muhammad Latif’s assertion that Bhai Bidhi stole the “Emperor’s” horses 
(page 277). 


For understanding the circumstances leading to the martyrdom of Guru Arjun, the reader can find new 
evidence included from Bhai Banno Prakash, Dhakhirat al-Khawanin, and A contemporary Dutch chronicle of 
Mughal India (page 230). In the chapter Gurdwara Dehra Sahib, a striking similarity of “wah-dat al-wujud” doctrine 
by Iban Arbi to Sikh philosophy has been explained. In the same chapter author tells that after the martyrdom of 
Guru Arjan, there was a large gap of more than a century until Chandu’s name appeared first time in the written 
history, in the antki sakhi of Parchian Sewadas. 


A special focus has been added to establish the historical significance of sites where the rare handwritten 
manuscripts of Sikhs’ sacred scripture Sri Guru Granth Sahib were kept in pre-partition times. They include villages 
of Sharenke (pp. 176), and Jambar kalan (pp. 142). In an astonishing discovery, this book marks the site, Gurdwara 
Shahid Ganj, where Bhai Taru Singh was scalped (pp. 306) a separate shrine, from the location of Gurdwara Shahid 
Asthan Bhai Taru Singh in Hanuman Koocha. There the severely wounded Sikh martyr took his last breath (pp. 
316). 


The book also reveals the mixture of different expressions of various faiths of the Indian sub-continent on 
Sikh architecture. A Ganesh Chakar inlay of black color on the wall of Gurdwara Sahib Daftuh (pp. 165) has been 
noticed by the vigilant explorer while compiling this book. The structure of a shrine in District Kasur appears to be 
a Hindu temple at first glance, but the photo of the Gurmukhi inscription, as provided in the book, reads, 
“Gurdwara Bawa Ram Thaman. The Singhs of village Daftuh got this door frame installed.” The Jhingar Shah Suthra 
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Samadh showcases the Upanishad Shlok in Sanskrit and a composition of Guru Nanak in Devnagari written next 
to each other (pp. 347). 


In another chapter discussing village Manak, the tedious legal struggle among Udasi Maha Mandal and 
Shromni Gurdwara Parbandhak Committee (SGPC) is explained. The legal documents of the British Raj period 
provided in the book demonstrate the depth of research that the author went into while producing his work. The 
court case at Manak revolved around the point that no Sikh guru visited this site, making the shrine a point of 
contention between Udasis and SGPC. The author clarifies the mistakes made by many previous works that had 
mistakenly associated this Gurdwara with Guru Nanak. 


Figure 2 Gurdwara Baba Jamait Singh Kahna has a strong In many instances, the book provides the 

connection with the Kuka movement same version of multiple sources so that readers can 
ve make their own analytical judgment. For example, 
the account of Gurpartap Suraj Parkash Granth (Raas 
11-21,22) is pitted against Bhatt Vahi Multani Sindhi 
about the visit of Guru Teg Bahadur to Harmandar 
Sahib, Amritsar in 1664. 


Pothi Sachkand (Meharban Janamsakhi) 
providing a different account of Guru Nanak’s 
birthplace as “Chahalan Wale” than other prominent 
janamsakhis accounts of the birthplace as 
“Talwandi” is yet another example of analyzing 
contradictory statements side by side throughout 
the book (pp. 188). Illustrating the rescue site of 
horses by Bhai Bidhi Chand, the author presents the 
contrasting versions of Dabistan-| Mazahib and the Sikhs’traditions (pp. 277). 





The Persian records of Khulasat-ut-Tawarikh and Muntakhab al-Lubab were also pitted against the Guru 
Ki Saakhian about the apparent meeting of Dara Shikoh with Guru Har Rai (pp.296). The accounts of Udasi writers 
provide varying versions of Sikh traditions, which have been described in detail in the chapters of Gurdwara Sacha 
Sauda and Gurdwara Tahli Sahib (pp. 76, 208-211). 


The book records an overabundance of Gurmukhi inscriptions inside the Sikh monuments left in Pakistan. 
They have been translated into English by the author for convenience. Emphasis has also been placed on buildings 
with rich frescoes and artwork, that would preserve them in print as many of them are on the verge of crumbling. 


Taking readers back and forth between ancient and modern history, the same chapter covers the 
ancient accounts of Prachin Panth Prakash as well as modern details of Shudhi reconversions performed by Giani 
Dit Singh and Dr. Jai Singh at this gurdwara during the Singh Sabha Movement (pp. 316-317). 


The book includes many interesting facts supported by literature citations. How the shrine of Amritsar 
was under mortgage with Sahib Rai Naushehria, when Jassa Singh Ahluwalia secured it by paying back the 
stipulated sum (pp. 343). The author provides the name of Gurdwara Patshahi Ill Tergay as Jhaari Sahib, yet 
another fact mentioned for the first time in post-1947 literature. Additionally, in the chapter are included 
Gurdwara Mal Ji Sahib Kanganpur and Gurudwara Manji Sahib Manak Deke. 
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The author’s hard work and extensive research are demonstrated through his comparative analysis of 
Puratan Janamsakhi, Sri Guru Tirath Sangreh, Gurdham Sangreh, and Gurshabad Ratanakar Mahankosh. 


The author has continuously connected the dots of history’s timeline through the chapters built upon one 
geographical location per chapter. For instance, in Gurdwara Patshahi VI and Patshahi VII Ghalotian Khurd, the 
author puts together the narratives about Sri Guru Har Rai, Bagh Mal (father of Veer Haqiqat Rai), Dr. Diwan Singh 
Kalepani, and Bhai Dyal Singh, the poet who wrote famous Fateh Namah (pp. 108-111). 


The author has selected, for inclusion, the places that had a distinctive story to tell. However, the author 
admitted right in his Preface that he covered for his venture the number of sites that far exceeded those that 
could be accommodated in a single volume. The additional data still on his digital storage may well be published 
in the foreseeable future pending the interest and input generated by the esteemed readers of this first volume. 
| am sure that it will happen, and we look forward to furthering publications from Dr. Pannu. 


The book is a rich panorama of images and sites, historical facts, and references interspersed by scriptural 
quotes and historiographic legends. The photos are of high quality. The book even provides the longitude and 
latitude of important sites at the beginning of each chapter, so that the reader may virtually visit the locations 
through Google Maps at the same time that one is reading the book. It is recommended for academicians and 
researchers interested in the Sikh history of Pakistan. It may also make for interesting for the family, Sikh youth, 
and some three hundred million admirers of Guru Nanak’s teachings spread everywhere in today’s world. 


By Gurpreet Kaur 





This isn’t what 1 expected. 

This is not what the videos online projected. 

“Everyone is welcomed at the Gurdwara” they proudly say. 
No matter your skin color or how you pray. 


But this is not what your actions portray. 

All I’ve been getting is silence, giggles, or stares all day. 
This makes me miss the religion of my youth. 

Yes, this is most definitely the truth. 


Watch Gurpreet Kaur recite her poem 
here: https://youtu.be/bNstQjiY_Q4 


Where people shook hands, talked, and supported each other, 





Where some were like sisters and where some I called “brother.” 
They say “Only go for your Guru, the Guru Granth!” 
But last time I checked, isn’t the Guru also the Khalsa Panth? 


Maybe I don’t belong here, why should I stay? 
I tried to do seva but then was pushed out the way. 
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Note to Contributors 


The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL 
approaches towards Sikh matters and issues are given priority for publication. Articles 
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth 
Sahib (AGGS) are particularly welcome. 


Manuscripts must be in English or Gurmukhi and must begin with a title page that includes 
the names, e-mail addresses, and affiliations of all authors. References must be properly 
cited. 


Manuscripts need to be submitted online to  editor@sikhbulletin.com or 
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English 
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode 
(Nirmla Ul). 


The maximum length for each article in a regular issue is 5,000 words. 


Note on Use of Gurbani Verses and Translations by Authors 


When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version 
of the full verse and a romanised version. Mention musts be made of the page where it is to 
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide 
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants 
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as 
provided by Sant Singh Khalsa MD’s English Translation will NOT be published. 


Note to Readers 


The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail 
addresses are in our distribution list. Please feel free to forward this issue to your contacts. 
Alternatively, you may provide us the e-mail addresses of friends and family who would like 
to receive The Sikh Bulletin regularly. 


The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More 
recent issues can also be accessed at www.sikhivicharforum.org. 


The views expressed by authors are their own. Please send feedback at 


editor@sikhbulletin.com 
Thank you for your continued support of The Sikh Bulletin. Editor. 
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